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PREFACE. 


No apology is needed for the inclusion of the Brahxnopanigat-SSra 
Sangraha-Dtpikfi. in the “ Sacred Books of the Hindus ” Series. 

The manuscript was presented by a Dandi Sw&mi at Uttaru Kdst, 
popularly known there as Lit Sw&mi, to a friend when he was there four 
years ago on his pilgrimage to Gangotri. 

It contains selections from the Upaniqads, and the texts are accom¬ 
panied by a tikd, named Dipika. The commentator’s name is not given 
in the manuscript and we have not been able to find any information 
from any other source. 

The selection has not been printed, so far as our information goes. 
As the name signifies, the selection contains the essence of the Vpaniqadu. 
We welcome this lucky find of the manuscript in the heart of the 
Himalayas. Its publication, will be a useful addition to the literature 
of the Upanisads. 

The object of the compilation is to place before the reader, in a 
small compass, the essence of the Upanigad teachings. Such a handy 
compendium is a desideratum in these days. One of the volumes of the 
“ Sacred Books of the Hindus,” already published, is the Bhakti-ratndvali. 
That selection gives the pith of the Bhakti &dstra culled from that 
encyclopedic standard work the Bhdgavata. 

The compiler of that compendium Viqnu Puri has attained, by his 
single work, a deservedly high place among Vaisnavas; and, so long as the 
Bhdgavata will flourish as the great store-house of the teachings of Vaiq- 
rtava S&tstra, the Bhakti Batndvali may be counted to have as much length 
of useful life and fame. 

The present compilation is to the Upanigads what the Bhakti 
Batndvali is to the Bhdgavata. It has, in about one hundred and fifty 
texts, culled from various Upanigads, given the pith of their teachings. 

The modest compiler has preferred to remain anonymous. As 
Viqttu Puri is both the compiler of the selections and the author of the 
tikd, which he named Batnamdla, so the anonymous compiler of the 
Brahmopanigat-^&ra-Safigraha is most likely himself the author of the 
tikd, which he has named the Bipikd. The Divikd is a lucid commentary 
on the texts. 
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Unfortunately, the printing of both the text and the commentary is 
undertaken from a single manuscript, which was found to be incorrect 
and imperfect in several place- And, as there was no other manuscript 
or printed edition procurable, the printing of the text has been carried on 
with the aid of the printed editions of the Upanisads. The printing of 
the commentary was a more difficult task. Incorrect and imperfect in 
several places, its correction involved the exercise of much discretion. It 
is hoped, that the printed edition is free from the imperfections that were 
discovered in the manuscript. 

The English translation of the texts, and the notes will, it is hoped, 
help the readers of the “ Sacred Books of the Hindus ” Series to follow the 
texts without much difficulty. 

The translation is not a mere out and out copy taken from English 
renderings of the Upanisads that already exist. But it is the production 
of the translator’s independent effort to elucidate the texts with the light 
of the Diptkd. 

Notes have been attached to the translations with the same object. 
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INTRODUCTION. 


I. 

The word 441*1 <* 3 . is derived from the root Wj, with the prefixes 47 and 
ft. The root ^ has more than one meaning. When it means to destroy, 
the term «7ft7^; would mean that the teachings in the philosophical works 
so named destroy the ignorance of their students—ignorance specially in 
regard to the nature of Jiva and Brahma. 

As the root also means to sit, the name srftr^ may have been given 
to such teachings, because they required cloee sittings of the disciple with 
his teacher (in the retreat of the forests.) Hence also the sense of secret 
teaching. Such teachings were not intended for the masses, but for the 
select few. 

The number of the Upanisads varies according to different authori¬ 
ties. Each of the four Vedas has its particular Upanisads assigned to it. 
The total number, according to some estimate, is 1,180. Of these 108 
have been recovered and recognised, and printed and published. The 
first Devanagri edition of the 108 Upanisads was, we believe, brought 
out by the late Tookaram Tatya, F. T. S. of Bombay, in the Eighties of 
the last century. It was correctly printed and moderately priced. Since 
then a cheaper and very handy edition has been brought out in Bombay. 

Sankaracharya has left commentaries on the twelve principal 
Upanisads only. These are h&vatfya, Kena, Katha, Prasna, Mundaka, 
Mftndukya, Taitiriya, Aitariya, Swet&svatara, Chhandogya and Brihad&ran- 
yaka. 

There are reasons to suspect that spurious ones have been from 
time to time smuggled in and have passed as genuine article. One such 
is the Allopanisad, composed, it is believed, in the time of the Mogul 
Emperors of India. 

English translations of the principal Upanisads were brought out by 
Dr. Roer and Raja Rajendralkla Mittra under the auspices of the Asiatic 
Society of Bengal. These were collected and reprinted in a handy volume, 
and published by Mr. Tookaram Tatya of Bombay, the publisher of the 
Devanagri edition of the 108 Upanisads. 

In recent times, Rai Bahadur Sris Chandra Vidyarnava, the learned 
and laborious Anglo-Sanskrit scholar of Allahabad, has brought out trans¬ 
lations of the Hrihadaranyaka and several other Upanisads; and they form 
part of the Sacred Books of the Hindus Series. 
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Translations in the chief vernaculars have also been and are being 
brought out; and the study of the Upani§ads is thus being popularised in 
India. RajS Ram Mohan R&y began this work of popularising the study 
of Upani§ads in Bengal, about a hundred years ago. His discourses and 
translations, both in English and Bengali, will be found in his collected 
works, published by the enterprising founders and conductors of the 
Pafcini Office publications, Bahadurganj, Allahabad. 

The teaching of the Upaniqads go by the name of Vedanta . Vedanta 
literally means the latter portion of the Vedas . The literature of Vedanta 
comes after the SamhitS and Brahmana portion of Vedic literature. 

It may also be noted that the Karma KdncLa is dealt with in the 
first part. The Karma K&ncfa is concerned with the ritualisms and sacri¬ 
fices performed to propitiate the Deity in his various manifestations. The 
motive of making such performances is the acquisiton of certain benefits, 
in the shape of the fulfilment of some desires or the expulsion of some 
evils. The philosophy of the Karma Kdnia has its own distinct literature, 
and is designated Pdrva Mimansa. 

The other philosophy, viz., of Jndna Kartda , has the name of Uttara 
Mimamd, i.e the latter , coming after Pfirva Mimans&. To the student of 
the history of Indian philosophy it will be an interesting study as to why 
the study of Pdrva-Mimansa has dwindled almost into nothing; and, on 
the other hand, the study of Uttara-Mimansd has prospered, not only 
inside Vedic India, but outside its boundaries. The reason may be briefly 
noted here. 

Vedic ritualism is confined to the priestly classes. The privilege 
of the performance of Yajnas is exercised by the very select few. Profi¬ 
ciency is acquired by years of theoretical and practical work. 

With the gradual decline of learning and Vedic religious rites 
(sacrificial performances) the higher branches of the study of the P&rva- 
Mimdnsd has fallen into disuse. For the ordinary and every day 
services and ceremonials, manuals have been compiled, and they serve 
the purpose of meeting the requirements of Hindu Society. Even in 
KaH, the number of scholars who have given themselves to the pursuit 
of the higher study of the Pdrva Mimdnsd may be counted at one’s 
finger-ends. 

Whereas the study of the Uttara Mimdnsa has not only got hold of 
the literary classes among the Hindus, but has interested the students 
of philosophy outside the ranks of Hinduism. Dealing as it does with ques¬ 
tions of human interest in general and not of class interest only, Uttara 
Mimdnsd or Vedanta, has a fascination for every enquiring mind. It had 
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a charm for D4r&, the heir to the Moghul Empire of Mohammadan India; 
and a European philosopher, Schopenhauer, burst into rapturous praise 
of the Upanisads on his happy a r inaintance with it, in a Latin translation 
of the Persian version by the Moghul prince just named. The Vedanta has 
been popularised, both through the medium of Sanskrit and the Verna¬ 
culars. Numerous works have been written to help the spread of Vedanta 
in all the principal vernaculars of India. 

The Yoga V&sistha has done to some extent to Vedanta what the 
Bh&gavata has done to Bhakti fkstra. Its Hindi version is very popular 
among the religious Sadhus of Upper India, especially in the Punjab. 
There it has found its readers among ladies of the higher class Hindus, 
as Tulsidasa’s Ramsyana elsewhere in Hindi-speaking Hindusthan. 

The saints of MaMr&stri, from Jnane^war downwards, have rendered 
the same service to Vedanta in the Deccan. 

In Bengal, the Nyaya philosophy and the T&ntrika and Vai^nava 
Bhakti Smstra have had their predominance for centuries, but the Upani- 
§ads inspired Raja Ram Mohan Roy to give to Bengal and to India 
the reformd mode of Divine worship, that goes by the designation of 
Brdhma-Dharma. And it was, a son of Bengal, Swami Vivekfinand, 
a disciple of Paramahansa Ramkfisna, who carried the flag of Vedanta 
to distant Chicago in America and initiated theie some earnest minds into- 
his discilpleship who followed him to the land which has given birth to 
Vedanta. 

Southern India—the Presidency of Madras, including the Native 
States, has the claim to be the birth-place of modern Vedanta, inasmuch 
as the great expositors of the Adwaita, Visip^adwadita, and Dwaiia 
systems were bom there. Hindu learning and Hindu thought there 
was not so much upset by the Mohammadan invasion from the north, 
its force being much spent till it reached there; and Islamic influences did 
not affect Hindu Society so much in Southern as it did in Northren India. 
Both Veda and Vedanta kept their hold firmer there than elsewhere. 
Vedantic study is carried through what is technically designated as the 
srem* spft (prasth&na-trayl, the three procedures, i.e., (a) the Upanifad", 
( b) the Vyaia Sutras, (c) the Bhagvadgita. The exposition of each of 
these varies according to the school of thought to which the commentator 
belongs. 

The Principal Schools of Vedanta are.—1st—the Adwaita; 2nd—The 
Virfi§tadwaita; 3rd—Dvaita. Sri ^ankaracharya born in a Malayam- 
speaking district of the southernmost part of India, was the great 
expositor of the Adwaita system. 
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The great (MahSvakya) ST^T (verily, all this is Brahma) 

and (That thou art) and similar other, form the bey-stone of the 

Adwaita system 

He also promulgated the doctrine of (MAyA V&da). The 

illusoriness of the phenomenal world—the unreality of the manifestation 
of the One , who alone is Real , and the identity of the nature of the 
individual and Supreme Soul, is brought out very clearly in the Adwaila 
doctrine. 

The Vitfi§tadvvaita holds that Prakpti (the inanimate world) is as 
much a reality as the individual sours. They form the body as though, 
of the Superme Brahma, the Visist&dwaita discards the 3I3T313 the 
doctrine of illusoriness) of Sankara. 

Sri BA.a, the great leader of this school, was born some¬ 

where near Kanchipuram (modern Conjevaram), near Madras, some 
centuries after Sankara. His followers are called $ri Vaisnavas. The 
manifestation of Brahma, in the form of Visnu, is their deity, whom 
they worship,.and also R&ma and Krisna, the incarnations of Visnu. 

They accept the personality of the God they adore—endowed with 
supreme powers, which he exercises as Creator and Ruler. Here is a cou¬ 
plet from the V edanta-Sangraha of Ramanuja : — 

ur 5T3T ss'wugm&gd: II 
spuf u 

V&sudeva (Visnu) is the supreme Brahma, endowed with all the 
auspicious virtues. He is the material cause of the worlds. He is the 
Creator, the Ruler (controller) of the individual living beings, i.e., He is 
both the (efficient cause) and (the material cause). 

Both and (the animate and the inanimate creation) are a 

part of Him. They are real, and not illusory. Brahma is constituted of 
these. Hence the name Virfistadwaita. 

The Dwaita system holds that Spirit and Matter are not one, that 
Iswara and Jiva are separate entities. There is no merging of the in¬ 
dividual souls into the Supreme Spirit, even in the state of Mukti. This 
school is also Vaisnavite in its devotional propaganda. The great leader 
of this school is Madhvacharya, who lived some centuries after R&manuja. 
He alee belonged to South India. 
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II. 

The Brahmopanisat-$£ra-Safigraha-Dipika is a small selection of 
some Upanisad texts, to which is attached a Sanskrit commentary 
by an anonymous author. Perhaps the learned compiler of the texts 
is himself the commentator. 

An English translation of the texts has bt jn given under each text. 
The translation follows the Dipik&> whose exposition of the texts inclines 
towards the devotional side of Brahma-vidyd. 

The DipiMs exposition of the very first text makes it clear that the 
Saguw nature of Brahma was to be placed in bold relief before the 
Vedantic student. Nor was he content with this initial endeavour to render 
service to the cause of the Saguva form of Brahmopasan6. He does not 
stop there. Text No. 31 preaches worship—such mental worship as a 
Vedantin is taught to offer— viz., his self sacrifice—the resignation of his 
little individual self to the great cosmic One, to realise that ho himself has 
no separate entity, that the Cosmic One is the all in all. 

This spirit of Brahmopasaua forms the key-note of the DipikL 
Of course, the identity in nature of the Jiva and the Brahma is the 
prominent teaching throughout, and the summun bonum of life is to be¬ 
come at one with Him. And this is the goal which the human spirit 
yearns after. When he reaches it, he is in bliss. 

To reach this goal, there are more ways than one. The temperament 
of the seeker after God—the capacity to comprehend the great truth 
varies in different individuals. So, although the common object is to 
attain liberation from the miseries of life, which are the inevitable 
accompaniments of life, the method of attaining it is not one. More than 
one method has been preached by teachers, and various schools of thought 
have been the outcome of different teachings. Of course, all teachers 
accept the Vedas and the Veddnta as their Scripture to guide them. 
But the interpretation of the texts of the scripture differs, and each school 
thinks it has got the right road to reach the goal. 

The divergent roads, which the different schools of thought have 
taken, have led some of them to opposite extremes. Take, for instance, 
the beliefs of the Adwaita-Vadi and the Dwaita-Vadi, 

The former holds that the Jiva and Brahma are one and the same in 
their nature. And as soon as the Jiva comes to realise the identity of 
the two, the gulf of separation is biidged. 

The Dwaita-Vadi, on the cither hand, holds that suen a merging of 
the individual consciousness into the Cosmic consciousness is impossible. 
And the very thought is sacrilegious. He holds that the path of devotion, 
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(of worship to the Lord by the devotee), of prayer, will lead to the happi¬ 
ness of the Jiva. The school of thought to which the author of the 
Dtpikd belongs, respects the spirit of devotion ; and holds that this spirit 
prepares him to approach nearei and nearer till his individuality is lost and 
the devotee is merged in-the Deity. So long as the Jiva Has worldly 
desires and ambitions to indulge in, the gulf of separation will continue to 
separate him from Brahma. Complete union will result by the forgetful¬ 
ness of self. <TT^T Lose yourseli theti you will find the Lord 

is the pithy reproduction of this Vedantic teaching that finds expression 
in one of the hymns sung by a Sikh Guru. The path of Love leads to this 
forgetfulness. And the sacrifice of self at the altar of the Lord is the individ¬ 
ual’s highest worship. “ All this, verily, is Brahma.” This 

brings the believer to love his neighbours, including the least and lowest 
of living bemgs. Altruistic regard for the good of others, to the extent of 
sacrificing his own good, is included in this path of Love. The true 
Vaisnava (the devotee of the Eternal Pervader) is'the true Vedantin. He 
clings to his symbol of the Deity, he sees in that symbol—whether that 
symbol is the Great Luminary that shines in the firmament, or the image 
of clay, stone or metal; whether such image represents the Deity as the 
Father or the Mother, or the Lord, the Bridegroom of the brides who 
seek their lord. The individual forgets his own creature comforts— 
nay, his own existence as a separate being, so intense is his or her feeling. 
It is such forgetfulness of self that ends in the merging of the one in the 
other. This is the Mtwfo (parS bhakfci the highest devotion) of the devotee 
to his Deity. Those whose temperament is more of (the exercise of the 
intellect) and less of sfel (love)—they take to analyse the Mahdv&kyas (the 
great texts of the Ved&nta) and find by the force of arguments that Jiva and 
Brahma are one. They meditate in their cloisters, in the solitude of the 
forests, the unity of the individual with the Cosmos. Society disturbs 
their meditations. They feel at one with Him when no one comes 
between Him and the subject of their thoughts. He does not loudly 
repeat the name of his Beloved, like the Vaisnava, tkiva or $akta devotee. 
He is fond of silence, of being buried in his own thoughts. May he find 
peace in that way. Should any one quarrel with him because it is not 
agreeable to bis own way of reaching the goal.? 

The lover of his brother man, who goes to nurse the leper and dies 
of the infectious disease, sacrificing his life in his endeavour to do good to 
a fellowman, has as much title to union with the Lord as the silent 
ascetic, who sees Brahma all round, provided the service of the former to 
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his suffering neighbour did not proceed from selfishness, the love of 
fame, the ambition 10 find a high place here on the earth or in the 
heaven. 

No; the pious service should be rendered for the sake of the Lord, 
for the sake of Humanity. For love to His eieatures, is love to the Lord. 
It must be pure, unselfish love. This is the fo a g re teaching, as given 
in the Gita. Compare text 92, quoted from Dky&navindu Upani§ad. 

This f5*s^TR (unselfish service); this fcfaferefcw (a mmd free from 
selfish desires), is the test of a true Vedfintin. 

\7ed&nta is sometimes charged by hostile critics as a system of 
philosophy that corrupts the morals inasmuch as the sense of meum and 
teum being loosened, morality is slackened. But the accusation is mis¬ 
placed. A Vedantin is not to gratify his senses, so as to injure another. 
For such a gratification is suicidal. There is no “ another ” in the sight 
of a Vedantin. To injure another is to injure himself. A severeprepaiar- 
tory training is a necessary qualification to Vedantic study and the lead¬ 
ing of a Vedantic life. 

This training consists in what is technically designed 
(the fourfold methods which the aspirant has to practise) and the ^ 

(the six excellences with which the aspirant is to he endowed). 

These are enumerated in the Ved&nt-s&ra and other elementary 
treatises. 

A severe ascetic training which enjoins the restraint of animalism, 
the indulgence and gratification of the senses, is imposed on the seeker 
of the knowledge of Vedanta. 

TO: (Yama) and f%TO: (niyama) have to be practised to chasten 
the life of the practical student. 

The following virtues fall under the head of TO 

srfifsnr (Ahimsa)—abstaining from the infliction of injury to another. 

(Satyaj—Truth. 

(Asteya) — Refraining from appropriation of what is not one's 

own. 

(Brahmacharya)—Chastity. Sexual purity and continence 
: (Aparigraha) a vow of poverty—the refraining from receiv¬ 
ing and possessing property except for the bare maintenance of life. 

Such a moral life is to be led by 'one who aspires for the study 
of Vedanta. 
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Io the face of it is it not preposterous to accuse Vedanta in the 
manner that some hostile critics have done ? 

Far from unloosening the moral sense, the grand techings of the 
Upanisads form the basis of some of the great moral commandments of 
the scriptures of other religions whose missionaries bring forward such an 
accusation against Ved&nta. 

For example, “Love thy neighbour as thyself” is one such com¬ 
mandment of the Bible. This commandment can only be justified when 
viewed from the light of the Vedanta. To the question, why should I love 
my neighbour, the answer is given by Vedanta—“ Because thou art the 
neighbour; he is no other than thyself. To love him, is to love thyself.” 
So also the commandment, “ Love thy enemies,” is justifiable on the same 
teaching of the Vedanta. Low else can you accept such a commandant ? 

It is by the aid of the grand texts of the Upanisads; such as 
8* a® and rtvwfo that the principle on which such a commandment 
is based can be understood. 

Take then, 0 ye seekers after truth, to the study of the Upanisads. 
And may this Essence of the Upanisads, the Brahmopanisat-Sara- 
Saftgraha, Dipika-help you in your study ! 
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Vfti Sft q: ^NNl^r 53: II ^ ^JI%T SteT ^hn?l TO II 

^ ^ sir tot^i ft.s'SR :i 3^1 n&i s*P35r *m 
*n^ u rkpto tars^ ^rl snpjri «w 

^^IMPlNrMl<»<glR|tl l ^Rg a iaQl^| g^ | = q |^^:^FITO ’TOWfcf flfqSRT 

sraterit 11 sri JT^fafrifcr u :— 

^t ?prf?T *rer R?r w^frr ^ 'I htth em^ff 
^ ^ fer: sft% Wasr ^iFis^r# 

^fj^rni^T n \ n 

?i#t TOpn wr^: 11 «*piH?fufeivitrai sraf^Kr sfir 11 
Wrrsrit Sttnaar: ii stotIt sifpncro fopnfirii wlr ^«nfcr: q^M*d<idn 11 

^l^l^ 4 > ftssf 3 Rr: VX&FI tt 1 *#T w>: I fasTT ?IFT 
sirar: sri isr^fcr 11 rr^^t *fr 

5dfir l #TflT^^ ^ R sT l fe c# I f^i: TO ^ I %fcn?^ ^ 

’ttIt g^ci 1 cr^nw Mjsrfri 1 ^r&jjn- 

•tKTcBT ? 3 #g^ 5 , *W*dM^id 3 TRST III 

1. They who are versed in the Vedas speak of the 
heavens as His head ; the sun and the moon as His eyes ; 
the quarters (north and south ; east and west) as His ears ; 
the firmament as His navel; the earth as his feet. He is 
to he meditated upon as the Inner Spirit of all heings. 
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Note. —In this text the Supreme Being is described both as Saguna and 
Nirg-una, that is, as a Being, having a form and not having a form. As one 
having a form, He is to be medidated upon as One whose head is the heavens— 
whose eyes are the sun and moon, &c., &c . This is a figurative description of 
His form. 

But He is also the formless One. As such an one, He is to be meditated on 
as the Inner Spirit that dwells within all beings. The worshipper of the Divine 
Being has his choice to contemplate on Him as endowed with a form, a gigantic 
figurative form; or, having no form at all, as the indwelling spirit in ail 
objects. 

The sun and. moon are His Eyes, viewed from one aspect. Viewed from the 
other aspect, He dwells in them as their Inner Spirit, i.e , their lustre proceeds 
from His refulgence. Compare Gita (XV 12. J “ That refulgence of the sun which 
illumines the world—that which is in the moon and in the fire, know it to be 
my light/* And there ate other texts to support this view. Adityo Brahma (The 
sun ie Brahma). Brahma animates the Sun and is also identified with Him. 

Bhifodeti Silryah . The sun rises by His fear. When the devotee turns 
towards the rising sun and prays, it is not to the material orb of the luminary 
that he offers his prayer, but to the Indwelling Great Spirit, from whose shine 
the sun receives his lustre. 

The identification of the two—the material orb and the Divine Lighter of 
the orb—has led to sun worship. The sun has a place in the pantheon of the 
five Gods (Panchayatan&). Texts, such as Surya atma jagatastasthutnsya (the sun 
is the animating spirit of the moveable and immovable objects), are recited in the 
daily Sandhyfi, prayers of the Br&hmanas. The sun becomes the Pratika (the 
symbol of Brahma). And Saguna worship has thus found support in this 
scriptural text. 

So, too, the Nirguna aspect oi the Deity. The Supreme Being pervades in 
all, as the Indwelling Spirit in each and every object that we see. His immanence 
is declared in this and other texts of a like nature. 

If He is immanent, He is therefore ever present. He is not far from us— 
we are surrounded by him. We are immersed in Him. 

This compendium of ^ruti texts has made a right beginning by presenting 
to the reader such an auspicious verse, dwelling on the double aspect of Brahma, 
the Saguna and the Nirguna. 

I 

i! ^5: srrrit q^f sfaft trq 


T^T: sftt 


(filial) 
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^.i ’ircnro*. saietwdqT a*3afg i » 

«$qpiHWOT gqtf qqq I wqqr 

ftspr qqg ot»u i q^fcft ^>t h 3^ i sr fac-w araqqreq 
^ *reft i 'ssj’fr w: i f^qr: sihSr siqfc i ^r ap^s^nm- 

*&B\i I V& WTfcrfar TOKIgqiDl qqft I q i^ l^ q STTO: I ftjq* g qqigqq i - 
Vt«k«4»^ arqq; WEqg^qi qq:*?| f 5qftq,94^q^qqqft I 'jfq^T- 
i gggf ^t m*-. i snt a*ft 

fe^ftft W7: I ^ I 

2. Fire His head. The sun and the moon His eyes. 
The quarters His ears. The Vedas His manifested speech. 
The air His breath. The universe His heart. The earth 
(sprang) from His feet. He is the Inner Spirit of all 
beings.—Mundaka, 2. 1. 4. 

Note This text supports the preceding one. The Purusa is described 
here both as Saguna and Nirguna. 

agrar: qa fo r fom n i altars sift: t 

*9* g^di^snsasr n 

uhct rr% mrki fk^fki mr&i \\\\\ 

(gar* * Rln |) 

3njq ’Eraroqftftsi a«hr gtsarg; s&ftrflaft i qq^rqfq 
■shr i aihr i ashr, srarea ashr I 3 ^q <q asNr i 

ftqrc: i a^faaiEhr i ft vs g qa i gqu 
=q ftsurrfq aghr i qfrq a re sRu i $raaw aftg %ft gp fc n 

3. Verily, this Brahma is before ; He is behind ; He 
is to the right; He is to the left; He is below; He is above. 
He is spread all round—He is the totality—the entire universe 
—He is the Greatest, the Supreme.—Mundaka 2. 2. II. 

Note. —Brahma iaunconditioned.—(not limited by time &c.,&c.) 

*?iqf agntff: i 


cT^HcTC f^VTrfrT II 
^ Rf|rT SfFTR ||$|| 

( filial) 
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dcMw'S. asr f^qfcr i gq>rc; ^jj^qr$t i spEc^pj- 

I ^3*j$l I TOI qq & q ^rmTOcRT I cqqft qcfcRPSmqi 

*^3 ^bu«Kdn ff?T I %3T qqqqr^?qq?q %c3 faq|- 

sqftqqfcrqm; i ^qir^irepcq; qmHpifq ^qqq tqqqr 

sns%Tsvj^*ii=fi?ihv !4 ^ i qfrq ^r^qgrh' faqq* ^ i ^ gfqq^qagr 
*<q-crs<hq ftflTfo f^cRT^ i qq ff^qri^Tfq qrcnc sptNr; qrfer i q%q 
^r srrq^ ^frd^ srtfrq qq qcr«fl=q fearer ^sTrdqqr&Tsq*qn?cr- 
Sfq I 5 R^qt* I stfrftcp cT^q agt ggiqrrcfgq q>&- 
qrcqraqrRtana* S^RRsr^Tqfirs qjjqfo qqjjqrq^; q%q^pnqqT pritr- 
?n€r^: i a i 


4. And He shines in Ms heavenly immensity, ; in 
His inconceivable form. And He is also small, minuter 
than the minute. He is far and He is near. The Seers see 
Him in the cavity of their hearts.—Mundaka 3. 1. 7. 

Note. Incomprehensible is His form, and nature as being apparently contra¬ 
dictory. He is both big and small. He is both far and near He ip ^visible, and 
yet is seen by the Seers inside their hearts. The head is elsewhere described as 
His capital city where He resides, as the sovereign of a state dwells in the capital 
of his kingdom. 


3*Hdq cr^q ssr%: i 

"T^t Mwml triqare vre tT n 

mforsr: ensh %r fh&rsr nut 

^ m) 

q>ql #q ^qqiqq; ifq ^iqiq. q^q agnf*?r i q;q^q: ^q; qfrfqqr: 
^ qlte fcr qqi qqi^qfiijq fisqfcT I qqi stf^qifqfcT 5s|?t: | ajq; 

5^4,^ic«<i!ift^qiqfqq: | fqiqfqq ?qjq qig; gqsquft^ir qqqqsqrqq;: (gq- 
sqrsjfq *F?fq fegqt^fcT 33fg St^qTqTCIoRT ^^HiqTSgl^qrqsipqiqT WK®- 
^ ^Hl+lci««fhH^TRIT q^q | q<tfthq^r sjqifq qr£ ^ qqqsh 
qqifaqfqurq q^qlqt^r?f ^qrsi^r: ijcTiqi qfq.3&qjt qfq^^miqf ■q ^n^q qq- 
91TfqT ^<qqqfqrf%riwifqra ^qq q^r %T>qvT q^i% qifa flqj 53 $: | ^qf- 
"®q^5 ^3R7*mreq^rt qrf^qrnfl ^4i»u»iK3qw+«iq;: i ^T^jrnhiqpq: 

<a*44ci**«KU Wdltft q^ %fr?ftqvf agr d^l^WV ^qrq; crenri^lq qqq- 
*rrejft q:ii%^ sr^ftsqgioSHt q|q; d<wi^rb qq 



BRAmiOPANISAT-SARA-DlPIKA. 


5 



^ II 
* 


i m-. j^spr: i 

7; 1 ?TcR^ FTfan ^ rg il^ g iu i cild i l ! 3 TOc: gg^rwr: iwi 

5. One is He the Deity; He lies hidden in all 
objects. He pervades all, He is the inner Spirit of all beings. 
He is the Presiding Controller. He dwells in all objects. He 
is the Witness. He is the Pereeiver (the observer). He is the 
Absolute—not formed of Gunas ( Sattva, Rajas and Tamas ) 
Swetaswatara 6. 11. 

Note. —The text in the manuscript has — The commentary notices 
another reading which is found in the printed editions of the Sweta4- 

watara Upanisad. 

ssfarc means the controller of all. means the controller of all ***5 

(action). 

By we have to understand that He is an intelligent Being, not a blind 

force. 


He is the Witness, that is an observer of the actions of others, Himself being 
no actor. He being ^—separate, not mixed in the affairs of his creatures, and 
therefore not responsible for their actions- He is Nirgnna —not constituted of the 
Ginias (Sattva, Rajas and Tamas). All material objects are formed of these three 
Gunas . Not so the Purusa —the dweller in the body, (derived from 5 R ift,) and 
not the Purusottama (the supreme spirit). He is, therefore, not subject to the 
influences of the Gunas . He is free, independent of the Gurms. The word 
^ which means liberation () is derived from this word This sense 
of the word is derived from the S&nkhya system of philosophy. 

^5 iter? air a< 5 Mf jpn srf^- 

erfsrr mqzrx ht^tt h^t: vmtmm w 

( filial) 


rr^TTcir%S7f aiHH ^ 
gyp si^srr ^nr^n: *rg<wi; i cPfa 

cr^n^r i ^r jjh*- 

tiHiita g r sfstt gc?i 5igra^i^Ri&3§3tar Rraw 

crw^r srram^r: n % » 
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6. From that Deity hare sprung the various gods, the 
classes of celestial beings called Sddhyds ; men ; beasts and 
birds, the vital airs, the cereals (rice and barley &c., &c.). 
From Him have sprung penance, faith, truth, the Brahmani- 

cal life, the Gastric ordinances. Mundaka 2. 1. 7. 

> * ■ 

sn=r: eisrr ffoqsjsit mww n 

^rTWTT ijcRRUT \m\ 

( 3°^ ? i ? i t l) 

sunn? srprT wr sftct: 'tfraii 

^nh t T^a ^nrn: 1 sroif airar *rf- 

tot gs ifafcn n ny ftqft a: srch qwiK^i vRm 

< 3 ^ 5 % i ^ wftafnr. snrr 

g itgfaq^wft^gw r «g?raT: 1 wr? sr^rni 'ssrrer 

^rgcqvfi: 1 ^ ar?; a© ^ |<pT gfr: t CTP BT fi^i’fin ^h 

^RcT ¥$h 1 ^ elf m f : 3T ^cT I ^fur 

sn w iqTff c rotff T i^T&>wTfgi: \m 

7. From Him have sprung the seas and oceans and 
the mountains. From Him flow the rivers and streams of 
all sizes and shapes. From Him have sprung all the plants 
and herbs and juices and fluids. The world of matter is 
sustained by Him as its cause.—Mundaka 2. 1. 9. 

Note. —The above is a continuation of what is stated in the preceding text. 
Further elucidation of the cause -and effect theory of Brahman and the phenomenal 
world is given in the next text. 

srfcnn 

\=> 

*wt stccit: 11 


<rareuf3#iT: *ft«rarar: sraraa imn 

( * n i % D 

sre&a 9*uftom sr^r: 

swjcrr: to cj^fir- 

?r^n:d^^idd ^fcr 1t 1 ^i^t: s 
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%f^TT ?tT*T STCTO ¥TTWT gl^qtfa g gfwft 

asra^r us s srfiraifiT ^j?r ikh 

8. As from the intensely heated fire thousands of 
sparks emanate* of similar colour and size, so, 0 gentle 
disciple, various objects emerge out of |hefEternabQnS^Sind 
merge again into Him.—Mundal^TlV f. u 

i , Sanstban 

^^TT^TT 'T^TT l 

srmrf^ Hunter srrt m&n ikii 

(un?i) 

^ M ira^TCTf: ^5T^n: gtfJRTOW H3I 

%?rerr jrnm »ara*$T srgi qs^nsr htotoh 

*Rfir i srsnat ^nraiqjjwt- 

nmr; ws: ^ iprffpnreryg aa? i fefira fififi ^ s Nrrgy 

•a i wpr spf ^raP-wlSrifhfcf i refe r s^ s ^ifow>rainft 

% t^n?Tc«4Aidin« ?r^r sflhfi srffisftfo ¥tr: 35%t7 llppr vx^sx 
yfdRi+^Ih^ us UFJii U5iiyww agnPnfefcr sn^faarc^: u «. ii 

9. He, the Atrna, is subtle and is perceivable by 
the mind. In Him enter the vital airs of five kinds, the life- 
breath of all living beings ; so also the mind, all are merged 
in Him. He is reflected in the pure mind, like objects that 
are reflected in a clear mirror. Mundak 3. 1. 9. 

To tlie enquiry, as to why is this difference in the size and shape of the 
evolved objects, when their cause, Brahma, is one, the answer is given as follows: 

tptaiUiifk&4 * airor u&^ i grh %^sr «g * r4fci<4 

q q gs qyw sreq q wifr g ra i% \ 

vr^?r srftsT ^q ^q qft^q n 

^q qfr^h qffSJ lit <M! 

( «wrst4r i « i) 

sri^sr 

wfit? stqqr m&t straw: 

^4^83 fdg«W GU ?T?ra^raR^RT IRBRW' 

tts s srrat sreSterfc ui®n 
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10. Just as fire is one when it enters into and burns 
material objects and takes the shapes of the objects it 
enters and burns, so does also the Inner Spirit enter various 
objects, and appear different in shape and size.—Katha, 5.9 

To the enquiiy, whether Biahma is affected by the nature of the objects 
through which He pervades, the answer is as follows : 


5*3 fterr? srfcn i 

*3^=fs?TWIT H ^TfT: [\\%[\ 




( *115 I) 

Prefer i eRsnasita 


iter 3icra3 wrerefarmbr: 

stcrt cpot sHbj?rr?cracrt%T ^ P?5'*r?r 

g;#* ^xirr: pj 

II U 11 


11. Just as the Sun.—the eye of all—is not affected 
by the defects of the eyes of men—so the one pervading 
Inner Spirit of all is not affected by the troubles of the 
objects He pervadas.—Katha, 5. 11. 

To the question why is there vaiiety in the Universe when Brahma is 
one, the answer is as follows :— 

5*3 air <r^r M ijssrora# wfh: i 

H ^ I%3t ^IHT H 5TTHT H ^ f*TT II 


( sr«ri%? % i) 
^rr^Tew^srcr: 

w%r airffs^Tum gqufer q ^ t re rfcgrnfa ^rtegnKT- 
3%r «5fc*>: ’pmfer i * ^*rr ^rnr: ^qranssriisT ^sj- 

»ifer ?r%R anwi srqrsr '^rcrar ^fcruuTf^tr 
’tot i&i ^Rrgfh^TcT: srt?re^ ^Hiftrar^r srre^ 
w&Rt jttst: *mi q>N3ui$siiHJj|«*jEft irfer ?r«fa cFeit? airw: qpf i ^ s sra 
It ** II 
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12. Brahma is not separate from the worlds variously 
designated, the Mahar, Jana , Taya, and Satya. Neither 
are the ruling gods of these worlds separate from Brahma, 
nor are the several regions above and below the Earth 
separate from Him, nor the Earth itself. In Brahma all are 
interwovep. Nothing is separate from Him. Atharva Sira 6. 

Note. —There are seven lokas (worlds) mentioned in the Hindu scriptures 
They are BJrnr , Bhuvas, Swar , Mahar , Jana> Tapas and Satya . Each of these 
is the habitation of beings fit to live. These lohaa have their own ruling gods. 

The supremacy of Brahma who pervades through all, is declared as 
follows: 

H HTIrf H HT F rf : \\ 

HT fiRTTH \\\\\\ 

( 5°^ * M Mo l) 

ret agrre? * 

i ■ q sg TguI rr «t wtfcr m n^ rei -H^ qr ^ vtticT 

dra^Etl ¥rr% 1 

TTrat^nv^t^nrefT PreM S'SfhnFt: w\\w 

13. The sun shines not in His presence, nor does the 
moon ; nor do tbe stars ; nor do lightnings flash; much 
less the fire. All these luminaries get their shine from 
His light.—Mundaka 2. 2. 10. 

Note. —As the light of the lamp is to the Sun ; so is the Sun to the light of 
Brahma. 

To the question may not these luminaries have their separate entities 
independent of Him, the following text gives the answer in the negative: 

5*3 * ^5rtf^3- 

rttat stem? 1 

^ ^ man 

( swflb? $ 1 ) 

5POTTI 5T?tftT arfofciff !RT Wtft rtwfer 


2 
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qifer qqf^q^ * 1gqtfoiRft- 

smjiR hsrjt mufegfrff N# v^fetrsfit sr ?rar areNr ann* ^ taS<f ^ 
frwf ftyw wflqfci B mfigqngHa ift agfa qfrft sgifirerren >i *« ti 

14. Nothing was before Him ; nor after Him—nothing 
in the past, nothing in the future. This immense universe is 
pervaded by the measureless length of His feet and head. 
All that is above and all that is below, all is pervaded by 
Brahma.— A tharva S'ira. 6. 

To the question, if He pervades all, may He be not visible to all, the follow¬ 
ing is the answer: 

5*3 *rt mfefi air ^ wntfet faNftfo ^fcRiw^ rr^fiut 

%* h 3Rwt ssrts wftn i 

?T 313% HTFf qT^T 3T U 

HTHSmitH q^ff% T%^ s^FTHR: 

imn 

^i*i) 

b wa- fqsftfaqq: tnr f%sq*nqi$ 

j^tor: i wtut qaqfc ^ q error Fraih * qrfNrr 

ftgA i irfayqifl qn gre rt f& q ft t *3 jjqRRR «swr 511 ^ nwrfcr sRqcroii: 

*rRq sfc ^r: 5R!^3 trenq^rc ?r 3fra*m<r 
qrRfir qrf3qia?t% srrot q^cD ?h|t Rsq^s g punch cr m 
RrcqRf^sRRR cnjrrftfu^rnrr m *r qrRRfiftjrcr: rtBtrr 

afcTJ um» 

15. He cannot be seen by the eye ; nor described 
by the tongue; nor perceived by the presiding deities of 
the other senses. Nor can He be controlled or propitiated 
by acts of penance and austerities and virtues. 

By the divine grace of knowledge, the man of pure in¬ 
tuition, whose Sattva has predominated over Rajas and Tamas, 
apprehends Him when he meditates on Brahma in His Nir- 

quna form. — Mundaka 3. 1. 8. 

«/ • • • 

Note.—W hen the cosmic consciousness. (Voiced in the mahavakya sv sp 
All this, verily, is Brahma) is awakened in the seeker then is he immersed in 
the bliss of Divine presence. This is the Vedantic vision of Bra hma , 
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qt qtFT qfafeq #3 Mfo ^11 

rRftjOR R^TOT ^ ranwitWld IIHI1 

(»| ni) 

^ q^- lrrf% ^TtH H^tH^prs^ fcT^sfrT tjJRT H^t fc MCfe 

?j: h£: ¥i^r ci ^rrvm^t^TR an^f Him ^ 

tw‘ ^fh^ud R«nar frisfa ??tf sifter tersunfa tj^sg^OT^r h 
H tiUIcdd §f:^ftJTt q% JTI%f?T 11^ [\ 


16. He, + he One, dwells in each and every living being. 
In Him dwell all. Knowing Him as the Deity—the power¬ 
ful Ruler, the benefactor, the worshipful God—the devotee 
attains absolute peace.—Uwetaswatara, 4. 11. 

The above finds support in the following : 

jpe^cT^r Sjjfa: | 


W7RU 

rW^ CTH5TR?r \\\m 

( * I j ) 

^ ^r^STJraW+IFTIcffn cTOT 

simsT^fq R?l?ns5n qrii^r; st ?srar his fosqHi wrt i sg 

* ^ 53ET UTK 5fm: RTFORT S ^H g ltfl ireEre: | 

r;rt Him faTjwRRT uwt hi ^ nitta 
RT^Tr^T^raT 3%T 

^T?RH%T Him I Rril>RTHI R TR T cRRH ! 5l5F R?ft a^TOf R%IT* 

H II^SU 



17. He is smaller than the small, larger than the 
large ; He is the soul of the Universe. He dwells in the 
hearts of His creatures. By the grace of the Creator, the 
devotee sees Him as One who does not act. Seeing Him in 
His glory, he attains peace and his troublesome doubts dis¬ 
appear.—Ivatha 2. 20. 

To the question, may not this Dweller in all he easily attainable by all 
those in whom He dwells, the answer is found in the following text : 
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sig 4iqq* ^qfarr qqr swRsriFWjssn sricn i 

snwtRT $t«jt ?f 3w ?r 3 |ht^h n 

(^3# * I ) 

sru r nan srqqdtq qf^sta q i q «5*q ?fcr siqq ^tseu^ 5 * fcw 
RRllR^T^WRlfit q gqj SJ?to 3?%5lT^l«R^RT^r H I q*J ^ 

*iq gqq: CCcn^^t’IRTc^Rfcr <R wii'MHli; I tR 5TRT qftqTgq^dT 
qrgfo ?hrt 33* WJR’stf fa-pp* T 3 R& « K< » 

18. Brahma is not attained by much recitation of the 
Vedas ; nor by the force of intellect, nor by much hearing of 
the Vedic scriptures. He reveals Himself to him on whom 
He has grace. Such a person realises Him.—Katha 2. 23. 

q*?nq^tqq sfdt i 

£RTT 3| v dT *Ti \\ 

4kl^T %® HcOTT^ HUH 

< k in i) 

$T q# ^RT ^qcNr ^f^q^qi^rcTcSn u U?R ^tr qsqf 

qfqr q£rf<r qut^qr iq&gqcp^q q sriftstT ^ijqjRfd ;snqfd qqq 

vfra: g fr f flretfear . dqrfcq ^qrarq ^aftqmqTcwn^nf 

HlMi 

19. Brahma is One—the controller of His own self. 
He dwells in all obj ects. He multiplies His one form into 
many. 

Blessed is the portion of those sages who patiently seek 
Him, not of others.—Katha 5. 12. 

cT^q *sqR( S|%: I 

f^rr th^trt ^fnf *it 

3HRHTH ^KT^qf Sflife: HrR^TH. 0 U 

(ssqdt Ar t qq. 1 ) 

^Tsftsnqf ^qt W&l SRliGMisJr | ^rhi snw^mnt qr qqq^Qq- 

ftwt I *q qgwraqqRTq; 3RRt faqqrrfd q&rfd 
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^rfcr \ stf^ KftHTO-mn tr 

(teifo ma $mi \ ?NTrm grc^ctr 5nf%: 

20. He is the Eternal in the midst of the fleeting 
phenomena. He is the animator of the sense organs; 
the greatest Conscious Being among those who are 
endowed with consciousness. He is the One who fulfils 
the desires of the many. Eternal peace i&.tfee portion of him 
who realizes Him—not of others—Katha, 5. 13. 

. ' U ^ M i, * 

sttht uficrr u 

R HRTTRH q^T HHT|^ 

( ^ IU I) 

^ uritw. ^rsrnsni^ci^hfa jt^^t \ 

*13^*3#* flcn i sr i s&vgi *Hr wtkt i 5 P! srl gwg^ ‘ 

srng; siwura- art rt siq%r ^ i 

sfaroqiff stefen s rt^ nf rtnp rt *if^- 

Gafcq 5 ^ro frtrc gyifo rt *3 tn§ tpr 

21. He seizes, though He has no hands. He walks, 
though He has no feet. He sees, though He has no eyes. 
He hears, though He has no ears. He knows every one, 
though Himself is not known by any one. The wise call 
Him the primeval Being—the ancient one.—Sveta. 3. 19. 

Note.— Unlike ordinary beings, He can see, hear, catch hold of and move 
about without using the organs and limbs of the body. The Supreme Being, 
according to the Yedic seers, is not anthropomorphic—He is transcendental. 

f^rcu fctBcfhu^ i 

sfHr wm mi wst f sirw smi n 

v 4kt: wm URRU 

( 1 I * I ) 

u; rtpr rt f^ren i f rt \« 
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1*3 3T3I; 1 3|jir8t 333 ffcT §33 IfWT IT^r fcTSfcf <S33 

^T37 a9i si^nff 3<s J i<3i 
3 teR 3 TS*i 3 T: 5FH*R^l!lRl^5RT: 33 $ ¥I3£t9l«ir; U^sll 

22. He is the ear of the ear; He is the mind of the 
uijjid j He, verily, is the speech of the speech, He is the 
vital air of the vital air; He is the eye of the eye The wise 
who realise Him and have become freed of their I-ness 
(individuality), attain immortality after departing from 
this world.—Kena, 1. 2. 

Note*—B rahma is the seer, the hearer, the thinker. He works the organs of 
the body to whom is popularly ascribed the powers of seeing hearing, thinking, &c. 

^3 q$T 3RT3%r 3 3 ^ 33 ; *fcT 

3^13 3^3 g3 3fa sfa: I 


(im) 

3333 asnui q< ^4fcH3sn fen3qr =3 fof^rarfer 1333 ? ssi3t 

sdrt 3 ts£s fo fe g ra ifei 1 33 i 3 ;£g 3 fq M^g’strfet 1 sas§r 3913$* ^rai% 

^ 31^3 3 q3%T 3Ri3 3ifegfc t sqf^pet = 33 % 133 ^ 

3%3 JPKSqfcT &3 afe^3 5333F <3,ft jft 333^3 afRFT 3T3 3^- 

33133 1^31^3 ft^3 ?^n0^f^3c3^* 53mfac3$; U^U 
23. He than whom no one is smaller or larger, 
He than whom no one is younger or older, stands firmly 
fixed in the universe like a (majestic) tree in the woods. 
Every space is filled by that Purusa —(Dweller in the body.) 


Swetaswatara, 3. 6. 

surcit mfafah fofc3s n gfl gi K| sifa: 1 







HT^TTHTRrT shcIT HT^T^T- 

IRSlt 


3?tr airanx^ &a lb ib* fen:; 33 ft 3 t%t i 3$Nt 31 ssncftsfq f3tr 
3Tfel 1«wiNld)s*3: STtcTT 3T%T 13 g3*3t( SISHliUwfi f^n&fer 3lfet H W tl ff q t 
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i^rrat Prom w^^^itna^ <*<?&«!<£# <* 

crefrfc T gfiug r ^ I |§T#ifa5ta: I ^JK^li^afaW*- 

cfeg: ftirafarqfcft mwRf ^br <d4*fo 

f?rr^ ft«Rr *?*[& n » 

24. No one other than He is the doer ; no one other 
th an He is the seer ; no one other than He is the thinker ; 
no one other than He is the knower; He is thy self— 
the indwelling Spirit—the immortal One.—Brihadaranyaka 
3. 7. 23. 

Note.—T he teaching of this Vedantic text is that he is not an abstract—-an 
airy something, a blind force ; but that He is the ever-present Great Dweller in 
the head—who helps us as our Teacher and Guide. Compaie Gita— 

gnPJJl. ^df^rTIFT JTFTOT l T T^5 18-61-62. 

The Granth Satie b of the Sikh Gurus adopts bodily this Vedic teaching— 

'G3T? § 3»*T 3fC I 

srtc | strre; qw it 

sfT |HTR ^JrTTTH ^WcT 3W *1ldlR \\ 

qRSFrerro^T^rfcr \\w\ 

( *nm) 

qj s;qift \niPi ; 5t^r <rt«iyPta 

sn fr rft ^ g^rcf^feifcr *r*j? *3 drH ^ T ^ 

I afefoSTW 3TH^ ^c|»W3l&«Pi: H ^ II 

25. He from whom all these objects have sprung, 
on whom all those that have sprung subsist, He to whom 
they return and He in whom they merge, He is Brahma, seek 
him, know Him.—Taittiriya, 3. 1. 1- 

ci^Risa sreniroTf i 

*pfttpr: nwith^m sn%fseiH<i^4 

vftrr siftwfr HHii 

< g *** *Kl»l ) 
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gr Tt ^ r ^ smsrsrtf^crr swm 

gff fr fc ret rer qi$rr: ssitf**? =9f ftcrr ^ ^ 1 ^-^ 

Srero sr%%<r: srl^r i ?r^ ^ %r 
«giifafl%Miq$wdyis&rf^ fwt% q fcq ^ i% stm^r i 

S?f ^i^rStwwT^ i for sgrai^f ?r?5fgr ?rar 

%g«5 § vm ^i^srwsrisn^tT »rcfcr ?r 5 rg-:^T^^ 

*w fc*na?«fc *wf3i*rgf^vnf^r M^mi- 

iJJI««!WH frsqs?: II x% II 

26. He is mind—the propeller of the vital air of the 
body. He takes his seat in the heart and rules there. The 
wise see him with the ken of their intellect, as the embodi¬ 
ment of unending bliss.—Mundaka, 1 . 2 . 

•13 qsr •Trcptwrofr qtsrer gr=n^ sr£n i 

^ ^ j 6 m 5r srptct^ if 

if^qr ^jw?t urvsii 

^ v „ ( ^M^l) 

^ Ifefefrt: qq ira^ts^rcOT q JFETsrct- ^ 

^sicirr sjjt jjh: sticnrsq^q *n?r i =u p: 

?5.id ffeqnr l^ud^r^hr: qn srarerri^q ?hcjtt ^^ 5 - 

ifcft 1 mt wmi mfam p^rr srrcmeretr &wr q 4 ^ft 
^RqcdiJqfh ^l-Mdd; I q fqUd cf^T gq 

Wqt: 1 W fq: cTSlTrf^q Buffet gStftprm: Its^n 

27. He lies hidden inside all objects and is not visible. 
Only by persons of powerful vision that can penetrate the 
minutest object can He be seen.—Katha, 3. 12 . 

^ ^ c^Tf^y^uq: ^qdSfU ^ffcl q>?i ^ ¥t!Wt srefl e ^nwr- 

srf?n I 

’friraura: q^t 11 

VTTqrWIlIq-sSrTRTSJ >2^nl=lA <RH: lUqll 

„ v Sgr^nt ^tqT ^T%fcT sr^Rlt I 3W 
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f^*tT: l aftf5R^3 ^cF=r: st-cf q ftfa 3HK » g ?wfir- 


JTFB II ?C II 

28. Out of His fear does the wind blow ; out of His 
fear does the Sun rise. Out of His fear does Indra (the rain- 
god) send down rain. Out of His fear does fire emit heat; 
and out of His fear does Death—the fifth god—run (to carry 
out his commands.)—Taittiriya, 2. 8. 1. 


Note —These gods are but the working agents of the Supreme Brahma. 
They perform their duties in perfect obedience. 

vt mw ^ ’t %^FU%*nrfrr n 

H U'TU HR5.H 

( 5H*;i ) 

?J: SahTHTW; 35TPU STsTNfim f^* 

^q r l^cRR i frr I uQuiiifa Mfcm r i^ra re j ^ 

sfbru^r wJT^farsrereT ^irtk 

<rN wyK<uiy?ir gw 
fafu =u u^r: sm?R i fisrcw srcwri ft ggsrafwfacfr 

^frhlh^c^ q; ^^TOT^rafer: w srcw cnrrfh sr^rafcHqft ^Rtqr^r’ 

Frafa n w 

29. He who in the beginning (of the creation) begot 
Brahma, He who supplied him with the Vedas, That God 
do I resort to for refuge in my desire for liberation, He 
who manifests Himself before the mental vision of seers. 


Swetaswatara, 3. 12. 

Note. —The liberation which the devotee seeks is freedom fro'm the 
condition o f limitations. The finite (Jiva) desires to be merged into the infinite 
(Brahma.) The disappearance of the individual consciousness by the advent of 
the cosmic consciousness is tlie prayer of the seeker. 

gRt '« re sr y4+£<-i itRIcHtrtrtk i 

T^HHT -qp q% ^31%?TcT: « 

*3^rr 

8 
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WRMfa f^^TTrJTT ^TSU ^T^WraTTcin sfoFCRTff: 

i wfaswifi.i <vtrt f%5%u i sgsir 
^'<ll%Vi'Uj I ■alctxl^eiq^ I 555CTT Irs-deft 13 . 1*1 JffrT* 

^(ftrcrr s^cM^i: safer Rs^qf qq; qq ^q&Rsq: \\\o\\ 

30. The Mighty—the Inner Spirit of the universe, 
dwells in each and every object—although one, He appears 
as many, like the moon on the surface of the water. 

Note. —Though the moon is one, yet he rppears as many. Reflected in the 
expanse of the sea, it looks large ; on the surface of the water in a small vessel 
looks small. So does Brahma—the One without a second—assume different 
forms. 

d wRtyidIb.’M:5'7ftfRTpU^ Rif Sffa: I 

_1 V s fs ♦ rv -x ^ ^ 

sOTHHHTctqrfiin ti<»nm 4m - hhh w\t ii 

■u q%r ^q: anTnm^rra^JTj: 5r^rl%5^i-+.iijdrt usitlpj ^r- 

^TP^&qv^ ^n?cr^frfciR^r^^^qT ^Rifk^rq. =qqq nqqytqfb i 
qrariiiRqi? ?tr: nnu?TRi smuR^n tfqi^r =q d^r 

S^FT^RR stlTO ^RqTRqfe^T qq: 3ff SftUU^W^ir^J: ||^»|| 

31. Let salutations be incessently offered to Him— 
the One—the Eternal—He the embodiment of peace moves 
among those that are wanting in peace—He who moves 
inside in the form of the vital air, and outside in the form 
of the sun. 

Note —The commentator obs^ves that the salutation of the wise devotee 
is the approaching the Lord with the prayer that his individuality be merged 
in that of the Lord. 



p:smcP^rm qin n 

^rerr qr ^ n^ii 


( Uqqf $ I * I ) 


qrftqifo ^q^q air jj^r qf^sf qgr gRRifa gRq;<f 
tort 1 «ar gq qq^qrerr qr 1 *ar qq^qigr'r 
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m *ren qfora ggtfcr %t hst^it 35 a-* fcaa crer agrar- 

m rTrq^j f^sra^ 57f^q^%^: \\ \\ 

32. He is indestructabie. He is holy. He is the 
highest. By realizing Him—the Eternal one—the aspirant 
obtains what he desires.—Maitreyi’, 6. 2. 


3^yftr cT^r £-<s<qfo i 

wl t 

f^F^qrq firfR w\\\\ 


rlr^HS^ SHS ^ S*c5F- 

^ifcT a^s^nsacrar Rrre^fq ^ snw^pri srefci i ^ 

a ^ray^ a wrfti wznt isr a*ts>a%?r 3 ^a 3 ft ant 

ugKi^w^af^fa}^ sgrtrr JJi^cafri^Rw d^wsi^T fasr- 

f^3<R?q^[ 30?! g 3 ^r ^ nm^a ifefo srfir: 1 g f w^ q^ ia fq 
mu =u mtu sj%: aws^fa sfoaftuu ^ firsnr *3 ?uhi 

fuaiftr^ at hstwj ^nr fusuftaffatrfcr as; s;a rt«a4 

SlHlfrT ^UTtUIU 5tU: It \\ \\ 

33. He is the Self-Existent—the Blissful—shining 
with the colour of gold. He is the Creator—the Lord. The 
Vedas have sprung from Him. The wise' seeker who has 
realised Him as described above, shakes off his virtues and 
vices and identifies himself with the Universal. 


3*rfa efcyPMMJJMUl sjfa:— 

sttMt *P'5tthh. i 

?ra M fjraraa few ftn«m. n it 


( umft $ I i« i) 

^rari teafteTrftcf ftrrSTrsred §yir& saf^ ?eqai- 

qftitei *s?i* ya^JT^'+'fi > a3^> ^aunfarr^ 1 

zjfoh 3^t £r% «w *1 *R» mftva 

H 5’5a¥a*a*‘ a^iAc^tg.^ 1 1 ^lajaamia^a fa^«4«qq fsa?:: 11 
creregrcafKft^ag rciqia#ma: 1 ^c f fi ta£r% =asrfer: g^rera titfaH 
aaa s©roi ferri sj^jr; Ratta faa^aar afa5^ fe3%f?rc!at \ 
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fo?? fefgre rrefo forrare ftcsw f &mfefdma : \ 

II Vi II 

34. Brahma does not think, though dwelling inside 
the seat of thinking. He is beyond comprehension—hidden 
(in His mystery). He is beyond ns. Let us direct our minds 
to Him. He is without symbol not dependent on any one.— 
Maitreyi, 6. 19. 

Note. —The commentary quotes Git&, XV, 16 , in support of the above and 

says: 

?Hhr gwrifr smfe rari f%*r^cruT srfln^ 

i.e., let the wise devotee merge his thoughts in the Supreme Being. 

awr afro nsr srihr ^fh:— 

(5 i i ) 

^ h % ?T%5RTrrT cT?HUT^ 

ruts' cPfRi^r surfer tr H^rh n^rh^r 
asnir ^ xn^^^rancJrr Rtgrecr^fTR 

^srtfcr ^r?n% RfJTUTR r ^uraiuTsr: i<vvi 

35. As sparks emanate from fire, as rays emanate 
from the sun; so do the vital airs and other constituents 
emanate from Him and merge in Him.—Maitreyi, 6. 26. 

Note. —It was stated in the preceding text that Brahma is i.e. } He 
does not stand on any. In tluis text that declaration is supported by the statement 
that Brahma does not owe his existence to any other than himself—and the 
manifestations emanate from Himself and return to Him. 

3?rcfq sr fe ifo wfo— 

fe^TfnjjS: pq: H ^TUFTtWHHT l 

W I) H (I 

(osm) 

jjft Rigriwicrc: ^fcT^ffrr^n^fTigTn^; it^t 
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WT *5 5*: ^TRIciRdC* 3 rW: 5^Trm: qc qenssn qT^sg^r- 

*cTT 31 *t: II ^ II 

36. The Dweller in the body is heavenly (pure and 
self-luminous)—without any form—is inside and outside— 
unborn—un-dying—without mind. He is so fair (lustrous)— 
greater than the individual self (Jiva)—Mundaka, 2. 1. 2. 

Note —The reading in the printed Upanisad is ww:—The manuscript of 
those texts has sumi: and the commentary explains it by the words <nc: 

Compare Gita, XV. 18, He is 

tuforOTl 51 %: I 

fhf|of qnf^Tsr \\\m 

( W** % I 3 I 3 I ) 

s^r| ^ smrm ^srefrpqfq^ \ 

50 1 Rre#rRriq u§rr ^ i ^csmfq gr^r i 

** ^l^qnqr^ruwg wn q^ i ^t- 

%<pmdTRT snftiqf *q jr: 5^; qr 

13 1% 1 Rfasr ststirt ^T f^ mraRi tt% qrcg £g q?r: 

JTrqt 5 iq 55 l: rTrT tnURferf 3 JRq;q ?mq qqqjg 
Isqrurqq; agnJ^i^Thir 1 ^ 3^ : ^rraf 1 ^ $r; qfeR. 

astro %%crr: 3 %%tt! dNr ^tpf.r^r agrt?%% 

%URT %s*&i II ^V! II 

37 Know Him to be existent and non-existent, ador¬ 
able, incomprehensible, beyond the reach of the intellect— 
lustrous—smaller than the small. In Him dwell the worlds 
and their inhabitants.—Mundalca, 2. 2. 2. 

Note. —The commentary gives the alternative reading, (adorable 

of all—good and bad— the Suras and the Asn?a$.) 

jprcfq ?r^r R^rar% ^%: i 

^iagT <3^ 

€%& #T**T \%T% II II 


(3°^ RiRlR*) 
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^RPJgqqfqR^ cTcJ^q ^cf cJcUR^rffcT SJ%: ! 

q^n&qq ci^i <nq^i§flrfq feureifqqqRq q^r?, q?JT3re:Rfqqi% n 

qfonRi 3 crraf^r sHrfat ^ctr; i r qri^qaRf r|- 

#rfcf srhfprq?^: i %mfo i^rt qc^nSi%fwt% ctt^ i 

Mm4a<q ^rlrqfer §%rfq rtut cnr ru rSt Rqfcr srR qmr^rrf^ 
ajfTC* I *qqr RR qrfcT^T%%T I R$RTiqRTlcI%T ttlfo ?Filq tfcfR^r- 
sjqpqfq anwcn#! i q^q|§flr sr?q q^q 

§qj( i ?raqr t^q^q Iitrt ^taicRR. ipc *r: qq^r snqt^i^: nvii 

38. Know Him, 0 gentle disciple, to be tbe imperish- 
able Supreme Being. He is the vital air ; He is the living 
Jiva. J^e is beyond the reach of words and thought— 
(unthinkabje, indescribable). He is the real. He is immor¬ 
tal. He is worth knowing. 

Note. —The text of Mundaka 2. 2. 2., partly agrees with the above. 

The commentary labours hard to show that the (the great 

declaration, “ Thou art that ”) has been explained in this text. The identity of 
“that” with “thou” is to be made out by the expressions used here. For 
instance, the indestructible, is the ?ra (that). Compare wzi w*. 

The word nrcr points to the living self cef (tlion). By in the text is 
meant the *rrfa3T%i ^ TO*), thb subtle body—that survives after the mortal 

remains are disposed of by cremation or burial. 





qftqf^q^ R^rftj i Ub sqqTqqf^q HR qt ^HFT: $qqt ?iq^T% SJH 
qicnw^T qqf^r irer: i qq i rr; gv srspc g siq: infe 
£tari^*rcii t&gs q^vn^^Rq: 1 1 $mr\ %q^ 
qprq asrqTcRR snRta ???qT qrq sqrif^quH fquqqr: fq^for ?Rqfr^q 
qqbnt q^jqrssr rt fqq 11 q^rnR^ sftR^qq^tqrR;—^refcfRfct q ftqreq 
gqq RT^fi srcqi q%fq 1 w=r qq qqnjqqq wrqTairqrsn #5: sjqftr 
RIRJ M qq qqf qq #j?q^ fftfcqq?: | qqhqifiisnq: \\ ^ n 
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39. In that Brahma abide the heavens, the earth the 
firmament, the mind, and the vital airs. Know Him to be 
the One—the Self. Dismiss all other talks. He is the 
bridge that leads to Immortality (the liberation from the 
conditioned to the unconditioned)—Mundaka, 2. 2. 5. 


Note.—B y heaven is meant the celestial regions. There art five or seven 
such, celestial worlds. 

The Earth has seven regions, A tala Sutala , Talatala, Patala, &c., &c., 
The firmament is the Bhuvar-loka, the abode of the spirits of the dead before 
their rebirth on the earth or translation to heaven: By mind (m the text) is 
meant the mental world. In short, the entire Virxt (cosmos) stands on Him. 
The commentator cites Gita, XVIIT, 66 *3k**fci qSf tot' hst ) as a parallel 
teaching to the woras ‘‘ in the text. This verse of the Gita is called 

wf the final teachihgof Srikri^na to Arjuna and, through him, to mankind. 
This is also called — the path of refuge—the resignation of 

one’s seif to the Lord —absolutely. 


Dismiss all wianglings, all speculations f Take to Him, and He will bo 
your Saviour. This ^ (the path of devotlp^-^ reconcilable with the 
Yedantic teaching of ; for does not the merging of the Ji/a in Brahma 

mean the renunciation of the lower self—its losing its' individuality—in the 

• o II O * % La ,i Vi J. n Vv jLllI 

cosmic Self .: - - * * 

From the most ancient till the latest days, Hindu seekers after higher life 
have made their goal to be at one with the Supreme. Sikhism, which thougu 
considered as a protest against Hinduism, has also the identical teaching in their 
Grantli Saheb. What is mi (Sukhumni)? It is the merging of 

the individual ray (the human soul) in the cosmic (the Supreme Sum) That 
great Hindi poet, Tulsidasa, notwithstanding his express devotion to Rama of 
the Ramayana, soars at times to great heights of thought and gives out his inner 
aspiration, i.e., the wish to be lost in the Supreme—In his (his devotional 


hymns)*, Tulsidas not only inclines to the teaching of the Veddnta —the final 
goal of the soul being at one with Brahma,—but also to the doctrine—the 
illusory character ol the phenomenal world. In one of his hymus (Vinaya 
Patrika,—page 190. Indian Press Edition) occurs the following:— 


cTU UWT l Rg 3TTU SRU fclUKH II 

jju grr urfi; feu snut i urrt us uui mut u 


♦ An excellent edition of this work has be^n published by the Indian Presto# 
Allahabad vith the very lucid paraphrase and explanatory notes and vocabulary of 
archaic anddifficulfc words by Pandit Raraeswar Bhatta of Agra, whose edition of R&m&yana 
equally redounds to that Pandit’s Hindi scholarship. Tho Hindi reading public is 
greatly indebted to this learned translator. 
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English tarnslation .—Thy abode is in the ocean of bliss. In thy ignorance 
why dost thou die suffering from thirst. Thou takest the mirage to be real ! Why 
dost thou immerse thyself into it with a feeling of delight. 

Such ideas have before found expression in old Yedantic texts, and have 
been re-echoed by the modern saints of Hindusthan. 

Identical also on this subject is also that great iconoclastic foe of Brahman¬ 
ism Kablr, who sang as follows * 

TRt S-iffa ftorcft i fci%r sfcft i 

srcftHfsres $ | %rar?r t it 

^ sir ^ wen:, %^ i 

^ITcfJT HT»T f^RT WC ¥T3#t, *PTF, t I 

mr w| h#, ?rfa;n?5T ^ i 

English translation .—The fish is thirsty in his watery abode ! ? !. 

I see the spectacle, and cannot help laughing. 

The musk lies in his navel. But the muskdeer seeks every blade of grass 
outside (to find out the cause of the fragrance of the musk inside his own body). 

The Omnipresent Brahma pervades every object (on this earth) but the 
seeker wanders far and wide in search of Hun. Men lacking true knowledge 
of the whereabouts of the Deity wander hither and thither—sometimes to 
Mathura, sometimes to Kasi. 

Says'Kabir, hear 0 ye saints, the Eternal One can very easily be reached. 

The Vedantic ring in this hymn is very clear. The belief of the 
Mohammedan Sufis of India is tco well-known to require dwelling upon. 

gjrcror crehr fwffcrrfa srfo: i 

*T: UTpTT 3JR I 

Rsq ire: srfbfer: n s* n 


* ^r: ^ fas* 

%UU-oovi f*^frF EfTOT 

<VT sr ^icTPrra?rtT srferfser JTsrfa I 

S3 - * cranfa n «© u 

40. He is all-knowledge—all-pervading. His glory- 
rises from the earth to the heavens. He resides in the celes¬ 
tial capital town of the heart—Mundaka, 2. 2. 7. 

Note.-T he attributive of is tautologous after wfe, unless we take 
the root, meaning to find. 

Brahamapura is the figurative expression for the heart. 
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# %rt fror \ 

f^: u ss « 

( 5 ^e *ri«i) 

%t a§n tsn ^nft q fep g ft sagg^; 5tsn% i sransnw^ 

^ f^sr 1 

^T cT^ HIT S ^ l E rel iPKTCITct R T qjftftaf ^TTgTfTCT wt s^TfSn 

SMIRT^ I cTcSHKld^ rR^ TO^ I I Sfa&RIlfatT : SIRcft- 

a at a 

41. In tlie golden city, whose Lord is Brahma, dwells 
He who is free from Rajas and To. mas. He is pure—shin¬ 
ing—the light of lights. The wise know him.—Mundaka, 
2. 2. 9. 

^Jote.—T he commentator derives ^ from * (Brahma) + fci (lord). W 3 ^ 
means ^ 3 ^ 1 

The heart is the seat of God. Compare Glt&—18. 61—Brahma is the light 
of lights — Compare Gtt& —15. 12. 

STOt ifa MsTH^t H# ^TTHT^I 

3THHTRT: Uf^T^q stfjfeqT qfts: H ^ H 

( g®** *his») 

qr<* mul^rf^Rt n -h4^^ fofTrfrT qffesp 

f^TR^I ?TRsricrn^>** i ^nftrarfr ti4^dlcM- 

gn^RJ^re r ft wtei 1 steTfa sepreRr 

rfe: f|c^PiraRR3( l t*h^NK ^Ir^KlcKpl 
qjcd qtt ^^ididiicfn «iR.al a s^ a 

42. He is life—the animator of all living beings. He 
imparts knowledge. He does not wrangle much. He plays 
with himself—makes love to himself—He is the worker. 
He is the adored of all those who understand Him—Mun- 
d&ka, 3. 1. 4. 
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freRSnsrereHT iPTSTT^T $mij \ 

mi TO^ffwifpF $ q^?r% mm 

( g°^ *ni*i) 

<rr ^iTcJTr ?*3rc =* ^f?n ^tot «r 

^m^^Tfcr^ : ®vft sag ?m: mi sromwmircrtanrJTH 

ftai^qifefcw re: 5 *; cnrcn sni ^rRmfcrcrograT sr^tar 

1 Higra^ur asnwri^ara^ ^ 1 ^«j^t aim *g% 

*re>1 rTOi ssr^n^rr ^ 1 sramstir^r ^nrcpfcr 1 

ytdFsfr wk iftcsisitsri fg% ?r^f 

srrafc r^n? mi sf!R ^nfktcrn^ % Fi^atr ftfe: shrfcn sr^ras^Fsi 
gy*rai% g jfofcd a srara: ^q n <faw% c% f45j Ita sfnutm: Mfrn 

hnffc q^4fd ^ l idlrUHMI-U : II II 


43. Brahma is always attained by truth, by penance, 
by perfect knowledge, by Brahamacharya. Inside the 
body is the Dweller—the pure, lustreful One. The saints 
see Him—they who have controlled their passions—they -who 
have freed themselves of their vices.—Mundaka, 3. 1. 5. 

Note.—S atya has been defined as having the meaning of viewing things 
impartially. 

Brahmacharya, according to the commentary, is the renunciation of the 
fruits of services to God. It has also the meaning of all those who associate 
with men who constantly study the Vedas, 

g aqfa 11 


wm SR&T w ferRTT ^W?T: I 

1 TXH 3 RTHT m qt R V ITHB[ II 32 II 


(g^p ^iimi) 

^T«pr ^n^nni/U a^ror: ^sjr Tjzzr q=r ^ ^jjr: 

troi wi*if f^cwt («i^dT + 1 ^% 1 % 1 mn^rr F^^rrm: 


Scq^T ^STi: sRCTfTl^Fn "<ITs+.iicii£icT *K#crtcq?p n ^ ^TcTTqt-^T^wrirgj 

snfcwnitfa* 



BRA TIM OP A NIKA T-SA RA-DlPI KA. 


27 


it qq mu sr?q^q ^cqnjqtq^Eq uf Srarq wnRrcqni. astferac 
uaau 

44. Truth alone triumphs, not falsehood. Truth leads 
to the path of Brahma. By that path do seers walk—they 
who have attained all their desires. Through that path lies 
the seat of Brahma.—Mundaka. 3. 1. 6. 


Compare Gita II, 10 7. 

ufo #crf%mtWT uu qq scuti » 

rftm HTCFTO R*TH: U 2* II 

suturrurq.srufu f^uuntfwrq^g^qftqsfaife* 


5Tqq cTc5rllTftq!|5q^q%T ^TOW; RUUt UqqifcT 
’EfisftqTq f?qq: m\\\ 


45. All the sovereigns of empires that are seen on r.he 
Earth; and all the rulers of heavens, Indra and others, such 
as are heard—all are pervaded, both inside and outside, by 


Narayana. 

U?q*q MtHmqqr^q ?qqq fofoqwTC II 

mr srr^r Rd# ^rsrrR hhht Hf i 

fkww Rthrt irsjh ii 2i n 

(arPf^i Risisisisiit) 

qnn^tqf qw; u -H^wf 

a^U’fRTUr-f uut q fqasjihd sualiPi fqi <$^1 ^wsuv4i«jl<qi l W!H ^1 
*qyq\ cT^T fqq^qqfrfqqq M q I fq«TdRt»^ srfcT* & 

5<Tq% % q^r»q sjfen i «rr fqscrer v«*3- 

*rn%r qT its:) q*qniq?qt q fe'+rfq q 

fe^rqrt wf «q£ri% sru; rsqnirorcreft q twin i?qq: ii x\ » 

46. Words fail to describe Him; the mind fails to 


apprehend him. He who knows Him to be full of bliss, lias 
no fear from any one.—Taittiriya, 2. 4. 1. and 2. 6. 1. 

>7cte. —Brahma baa been described as Blias. $ "V- 

If one desires bliss, let him reach the fountainhead of bliss. «»*- 
Brahma, t ss fj'fW? 3 Fear arises from one rho is other than self. 
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The sage who sees Brahma in every object around him, i e., who sees no other 
entity than Biahma, can have no fear. He cannot be afraid of himself. 

srr^cfr rr% M i wm 

( ?5S[# mmi) 

^ qcf srm crqtfer ^ Hrart- 

^T^fjfTWl^JT ftw 33THT ^WTriT ^TOl'cH JW! ag ^il 

^TPWfcT cTSCTO | &TfiT ?^T I ^5rtw ^T^TcPitfb 

q&spnftr ii t*a 11 

47. All the Vedas sing the praises of that place ; all 
penances are undergone for the attainment of that place. 
Men observe the ordinances of Brahmanical life to reach that 
place. That place do I tell you in brief.—Ivatha. 1. 2.15. 

rr^r i 

^T^TT sl^T% U Sc; U 

($3^ mi ?»l ) 

cra^i«+q^ WT OpI^T^R STW tp; tTCTcTOI WT 

n a* n 

48. That refuge is best; that refuge is the highest. 
Having attained that refuge, he is honoured in Brahma-loka 
(the world of Brahma.—Katha, 1. 2. 17. 

erst a^ror jgsfocsf i 

^THTHT ft p»^rm ^RHT mfcT I 

nss.n 

( I ) 

^ TO*** m&WW'Z mnk ftfos: ^^3T% ^ gw- 

i ^ TI ^ ifrf^t HfFTa: ^T^^fSj^Tfrlfcrfha' ansitfrr 5 fRT^t- 

i ^ 2 «t; aar 5 rr; ^h; at% snuf^r q?^% i 



BRA FI MOP A MSA T-SARA-DlPI KA. 


29 


* qrftsa* swjcf ^cf^^r- 

wra^n^q; i *i5T i \ ^ sn 

5id«^5tH nmt *?!<<.l<I[ifa cR 0^7 %^PJTr?c# S T re fag R t^ I fer qfrg% 
^I^tIR ^N>4m ^ g f%%H I <*ctTs5T s^T W^T Stfnff ?cr^T J|Tg* 
PH%*tf<T ^T^Tt *Rf?r 5* q^rffteq^: U y*. || 

49. Sitting he travels far. Lying, he reaches all places. 
Who else than I can know such a Deity—ever intoxicated 
with Bliss ?—Katlia, 1. 2. 20. 

^^^ctstit ^T^hfh ^f ^ gir g 53 %: 1 
a; 


f\ * 


3RRR ^RR?f ^RTO^^T^TcR[ I 

*ffM rt^tritr *fm h uv<>u 

( \ |^l RS 1 ) 

?iKirrri^3r^ irnfrc ^ ^i«raT 

W 5TCft^RT%Jrf fctEct l StSRT Wfa*Rft«ET ^Tf^WT^Hcr qcn 

ft^Rr *r?f9vraT ^p*rq^r% tts ^rnrowic^ ^ 
anq* <rfcr 53 #^cjttr wrt ’£rc q^n^q r it Ktt gt * strefo 
?T 11 v » 


50. He who has no (physical) body (like ordinary men) 
and he who dwells in bodies that will die, is great. He 
pervades all objeeis. The wise, who know him to be as des¬ 
cribed above, are not affected by grief.—Katlia, 1. 2. 20. 

TrT^r Ifqfa I 

5HJT in^wwrar S3[l 

SRRM«i *53: TTp fc-StW ^ HV(? II 

( 11^11* I ) 

^K^Krfkcr ^n§t ftn 1 r jh: 

q?fts^q 1 1 *rcm* 3 a 

iRr^iR?^: 1 H^^qrfs.qqi^^y q?q 1 R g wwsHd. qre n i 

enir WRtr*n 3RflMtf£R jrct. qr qr ^t 

qnm 1 spr tRra^ cr 1 ^ qengsi asrR - s mq fpS^t 
^raKtrsrpq^ g^f? u h* n 
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51. He is beyond sound, beyond touch, beyond colour. 
He does not waste.—He is Eternal,—He is Bliss. He has 
no desires. He has no beginning, no end. He is greater 
than the great. A man who understands Brahma (as des¬ 
cribed above) is saved from the jaws of Death —Katha, 1. 
3. 15. 

( ) 

^dy^uforniT: ?t«rt ?bTT% star sire epsTfSra: 

?r: 5^r: i u: 

Slfsrta I cf Sftata 

sr^T t gsnprjitarta i %n 

i^t i ^ =u vm^rcri^ i ^ mi stpot?t *r: snsritatai: \ 

^iltat^tarforen- ht ^rrf^r^tfcr i rmar?^ ?nn*rct f^srr 

arfetantcJiR 3n#tuiTt|wTuinciiT hw. ^?t^% 

WR: II ^ II 

52. The dweller in the body is of the size of the 
thumb. He is the Inner Spirit. He has always his seat in 
the heart of men. The seeker should separate Him from 
the body diligently and patiently, as one separates the reed 
from the muhjn grass—Katha, 1. 6. 17. 

Note No statement- of actual size is meant by speaking of the Inner Spirit 
as having of the size o£ the thumb. It simply means He is a subtle substance. 

Here the spirit is described as bidden by the covering of the physical body, 
as the airow reed is enclosed in the Munja grass- And, as the latter is separated 
from its covering, B0 should the spirit be sifted from the material vesture which 
covers and hides it. 

^ 3ew h er ® spirit is described as being concealed in the body, as butter 
lies hidden in milk. He is to be churned out. He is like the oil in the Til seed. 

e has. to be expressed. The art of uncovering Him and. churning Him and 
expressing Him i s taught in the Yed4nta, the Yoga and Bhakti S&stras. He' is to 
be evolved by constant application of the mind to Him. 
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5J3 #rc3nr actin g yfteift g^g g w s gm nng w£r. i 

cTTq mi & HT% m UV^« 

( sjNl »t*l) 

i Sr* asnnT srmwpRt sri% i crt*r asr $ 
^pflctsta: c# 5iRt% i ^ m*xi i frtrarc 

§ ft^sfhfcr *jj?b i «*dN»i*3TO i * *rf^t hpstc ^rri^<sgnrafr \i\w\ 

53. He who is inexpressible by speech, He by whose 
power speech is utterable, know Him Brahma. He is not 
what is (ordinarily) adored.—Kena, 1. 4. 

Note. — The material fox ms that are worshipped as symbols of the Deity are 
Dot to be considered as the real Brahma. 

ef fo rt I 

*FWm H I 

WWW 

( 4h ikt) 

531 m JTSfer ^wg# * i ^sngpffru^wd gre i fa qr 

wg- rpb? teK-awlfe. i srafNf i f^jwgqr^ uh«h 

54. That which the mind cannot comprehend, He 
who gives the power of reflection to the mind know Him to 
be Brahma and not this (the material symbol) that people 
adore.—Kena, 1. 5. 

h <mftr totct \ 

rf^q mi <3 f¥% nt qfqqgqT^# 11**11 

(v*t) 

■sr^iT h f^r?t i $r sgnnr spFwfr zfa »nr 

$4 ^ 4 ^ n n 

55. That which the eye dnes not see, He by whose 
power the eye can see, know him to be Brahma, not this 
which people adore.—Kena, 1. 6. 
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H STTT%fcT V* 9TW: 5OTFFT \ 

m & \\w\ 

( &T ? |S?| ) 

BfT 5TRR H sn^r %S^ SUHSTT STHUi sn^SM* <T^ 
ll^l! 

56. That which does not breathe with the vital air but 
He by whose power the vital air gets its activities, know 
Him to be Erahma, and not this that people worship.— 
Kena, 1. 8. 

air ^ sTwrfcr & i 

H TrTgfa H *Wm I 

H?fhT fHHTTH^HT q H3TcT MVVSU 

( mi*i ) ( s&rpaa* ui^oi) 

* frr^fcT i s^rcrufcr i 
m<uicT i srsbjcns^r sttor g^srnn^T: m:^R' 

&4v n <^ wfaT src^r crsNr rR^n =5 wf^r- 

Hf^cT STCfcT: I awft£5TU HcT?; a$T f^J^fct WjcTT 
It ^vs II 

57. His form is not visible. No one sees Him. He 
is composed of the heart, the mind, and, intellect. They 
who know Him as such, do not become subject to death. 


—Katha, 1. 6. 9. 

Note. —The commentary explains by the word ftfsra Brahma has no 
material form to be perceived by the senses. He can only be thought of as con¬ 
stituted of ^ FP5 ^FTTTT ( mS-q^r^glg ) )• 

trqt % srf^h^^T: ^pTHT: I 

f: femV 


HT^FTHR:H 


1 * 5 *: i\M\ 

H n^T ipf^r^m ^cfsftfet i ^jcrt 


( flfT HTCHTO! *|1I ) 
^rSRT^UT 
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fearraft qrrasr faqfc mis^Rt ff ^ nrr »Pfr<aH l 

snuff i ct«ric^?r n*r ^spf sT i f turrit % Rt^r ^rarr^wJ i?i ^3 
tr^gan ui^ER^j^i^er strit: tow i *T¥iWNr?* i 

g- q^r fasn-wi Sr awKa t crehr^ure a t ft^wrat i 

5 j%f**!t;jmyg*n 03 f^ftgqr: m^iyrqaqThfttfsjRv mnim *1#* 

STWTcTUT s t J ^ t l fc t *ITq: U V II 


58. Veriiy, this Shining One creates the quarters and 
the sub-quarters. He appears to be born, sometimes inside 
the womb, sometimes on the point of coming out of the 
womb with his face bulging out—sometimes covered by the 
membranous coat.—Mahanarayana. 2. 1. 

Note. —The commentator derives ^ from to act like an actor. The Deity 
is described to act like an actor in his various parts, sometimes as a foetns in the 
womb, sometimes as a child delivered from the womb, and soon* His manifest¬ 


ations are numberless. 

3 «R^ft r^r an^ i 

qftsr srterq; qrfcr <rfter : st^tt t^tst i 

( sir *ram =i*»i ) 

q^q qftcT f?q Uc^T 

qrteisqFq snnqRn srarat «^o4HU- 

■ s R^ TT^f qRn qt^: «fNRra*r: wr. qtcr^r R^req qra^rRw^q Gut'Wi 
srcnren shot sirer: ^ir^r^u i ssrefrra siPijto *ifa- 

%fW*£l y*W^N<srirrfl(W4: 3PT^ 

Jt Fq ra *q*mfh srRngqrftRr *nq: dRjgr d^di^yiRwRfcf w&11 ^ 11 

59. Pervading all the vvoilds, pervading all objects, 
pervadinr all quarters (north, south, east and west) and sub¬ 
quarters (north-east, north-west, south-east and south-west), 
the Lord of creation, the First Cause, manifested Himself.— 


Matianaravana. 2. 7. ^ 

fosm ^ants. * 

153 : is^rmrr *raafr 1 

**n5RPmEftaw * fNra ui®n 

( m ) 
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HSIcJIT JTcRft jjrw ?P* Ht cfldftdtt- 

«rwratr ftrf^Rhr srsct 3 ?; ^u^cjt- 

ftU«Wdl<*d4^lftdd!i^<!rid4i4 ’TRTTcT^T 3 ?fa*Sjrf*H: S* 

f^r% au^TOT ^ u \o w 

60. Verily, know the Self as one in all conditions 
of wakefulness, dreams and sound sleep. He is beyond the 
regions of the Earth, the firmament, and the heavens. The 
man who has realised that Brahma is above all conditioned 
states is not subject to repeated births. Brahma-Vindu.—11. 

*3 cf^r^a^r R5C3Rfafcr ^viufcr ?nr <ttt 

rTW WTO HT^f: I 

to wto w*Trir ^ ^ fifeRu. w i.\ n 

* Ml) 

f^rc*. jttut dt$T wfr snir- 

*uu*dUi^r 3 trt wmn: a^itr wit; ^tst; anab wfr 

nrgr: cr^iifq flptsd 9 bi 5 crenfbwm^r a? gtFtrs a^mrafofoinir 
fti*wi<s?i air ct^n^t^dt^i ^arsr 

^FtcTT %*i cTwt^r: q^n^ar a®ron ^rnfirfcr a gn ^MUrft 

sifiwro: n \\ it 

61. Divide the point at the end of a hair into a hun¬ 
dred thousand parts and continue dividing the part into 
farther halves. So small is Brahma.—Sveta. 5. 9. 

Note. —Brahma is called Niranjana y because he is not coloured (affected) by 
the condition of the phenomenal world. Though described so minute as smaller 
than a hundred thousandth part of a hair’s ending point, yet it is also described 
elsewhere as of the largest size, pervading the whole universe and immanent in 
every object. 

U*ud< m cf^r rarfirererg i 

fasroft 5 TOisr 5^ TOrnumu i 

3STO ^RtT § H TOTO3T few: II II 

( a I ) 
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mn ^ *wr 5 ^ fr ar rf qg * «&*iiw- 

srar f^Jcf crete gsw 35 ^ 5 nfft « foca- 

HT^rt hkki4u) wi?nrwM^ licrl^gr anqr%T %jci: 

ewifr* sstfci mm it ^ w 

62. Just as oil exists in the Til (sesame) seed, just aa 
smell in flowers, so Brahma pervades throughout the cosmos 
inside and outside.—Dhyanavindu. 7. 

gwUd fr* fS^fcT I 

w m 1 

M Rrarisfi^ ii U n 

(wnsrf^g Jr 1 ) 

w ^cf arrok vmfcr *j*it fcT^rr^ w qm #3 

q re sq smtk vrefcT nw £i ^,g * re j w > 2 T 3 *fa- 

11 % u 

63. Just as fragrance pervades the flower, just as 
butter permeates the milk, just as oil pervades the sesame 
seed and just as gold permeates the reef of gold.—Dhyana¬ 
vindu. 5. 

m&Z T^TcT: ii u 

( * I ) 

W B Mldi ft prefer qnr gfiiynfr ^ouwk Mjcwis&s 

33^3 wm <h4^i^ ff^fcT «wfacM4*idl<Kig g i h^tit Hsrft* 

a?hr vxwf^r 11 vi n 

64. Just as the bads of a necklace are strung into 
the thread, so are all objects strung in the Atvid. The man 
who has a stable mind and is free from delusions, realises 
Brahma and abides in Him (i.e., attains to the condition of 
Brahma) Dhyanavindu.—6. 

f# ^ S35 qT FPRT3C SfHTT r^N I 

Wm ^js T RW T U ** « 

(«nsrf^5 * i) 
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qi f ^yn a fer fiwiwuflwni- aw sgiw ism enr fgr 3 

3T*Jt ?Ni* «r ytt m i h r fiwq 
irw 3 w !wr f^resw^Tj n*>«ft q Kg*qg q )^ tpt m 

srfara*rort sq^f^rs g faf grft ire%dT» 11 %*\ 11 


65. The tree has its parts, but its shadow is with 
parts. The Atmd has the condition of both Saknla and Nis~ 
kala (with parts and without parts),—Dhyanavindu. 8, 

Note —The term mt (kal&) is used with r§f@r$nc§ to the digits of the moo" 
which is supposed to possess sixteen kal&s. 

The waxing and waning of the moon is due to the gain or loss of its katfls. 
The tre§ has its roots, truuk ? branches, leave?, flowors and fruits, All are 
its Therefore the tree is sakala ( i.e. having kala). Not so its shadow. 

Brahma however, has the double nature of being both so kala, and nis - 

kola. 

Well, there may not be many Atm&s, bnt you must concede that 
there may be at least two. To this the following is the answer: 


*3 3?T?JTT*T ITT €TW& j g PTTg Sgfa: I 

3j 5 ssrr i 

( 1 vi*i) 

wtwaq g ^Tr^ncur 

c Ri tr c B i4T gg# 3Rp#r ^rerr% swr ^mT^cfqT 

mtm wir ^ht^t trlNf* wremi*w uni ^5 

t% w&r 3 ?rV f$r* <i <ww$gw gstreHROT 

«rf&n \ ss^siw jetwiiww aiyow^ 1 

<tc?t ^ 1 

Jitawm firqg *r R fcaHcftareqra ^ *ftr «n «#^TEh 

5 RT 3 ^ ST% TOTTcR 5RSR. MRH^ g fou ; Slfira mfrid ^^ IR^qi 

%5fcT rRTT5TTWFTra^^nTR^g 3 3^*3 3[T%^ faf[% 

<rar ^RrfwsrrrRT wn^ cr^m^j ssifer 

*rrar: it \% 11 


66. There are two birds with beautiful plumage, who 
are associated with each other as friends. They roost on the 
same tree. One eats the sweet fruits of the fig tree ; but the 
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other abstains from eating, aud looks on.—Mtmdaka, 3-1-1. 
Swetaswatara.—4 6. 


Note.—T he commentator plays on the word ^t?t. Samana means ordinarily 
equal, common, i.e. the same. But it has also the sense of possessing ^ 
egotism—the sense of one’s individuality. The jiva has this sense. But Brahma 
is free from it. The jiva, therefore, partakes the fruits of its individual existence. 
Not so Brahma. This is the only difference between the two. Consciousness, 
intelligence i? the common property of both. 

5T3TT HW: I 

II n 


( J&ii'aa? «i*i ) 

*rsit nmt ^Tfkrrgw^nf 

^s^rT&w5t < ? g>5 l c HFTr* re * sfr ETSTT: RtRT^TT: RRFTnb siRWjfe: 

stsjt: *rar cobr srar^ptn^cn 

h^t <c$t art: 

si tarwt rerq^ sn ^ jitot i I^t 

jjnmui jto jtftt i ^=3 

cpn $irap3 tg^q% tjdbr;: quOT 

ir^ »*?rara3[iwr sraftn 

^V4 i fa ^ ?i5r% wnRU<uuA9l ?§i wransrares- 

jitemqc sr snutf^r srw *91$; h^sh 

67. The unborn Purusa (Dweller in the body) con¬ 
sorts with the unborn tri-coloured Prakritt, constituted of 
the thr ee Gunas — Satwa, Rajas and Tanias. Many are the 
off-springs begotten of this intercourse resembling one an¬ 
other. The unborn ( Purusa ) lies with her, the unborn 
( Prakritiy ) but renounces her after enjoyment of his inter¬ 
course with her—Swetaswatara, 4. 5. 


Note —This text Las a double meaning. Aj& means ahe-goat, aja a she- 
goat. The attributives, red, white and black, have been purposely used to de¬ 
note the three gtrnas, Rajas, Sittca. and Tamas. Nature cannot evolve but by 
union with spirit. This re the pith of the SAmfchya system of philosophy. 



38 


BRAIIMOPAMSAT-SARA-DlPIKA. 


This is not the only instance of the use of indelicate analogies in theological 
and philosophical literature. 


The Haflia — Pradi-pika , a well known treatise on Yoga , has the following:— 

(a) »r$r qjp&rfrsSr mi^g T i 

»ror 11 

IfF *PTq3t »rffl qgvjT I 
ffr n 

(b) qrarer q*g i 

cTJIC ^ fysntffTT: II 


itorism^nar* cff qfrqra-^qncR^ u 



^I^^rqfcT qt *rrc: ^E S I ^Rq II 


One is surprised that a treatise on Yoga should be disfigured by this picture 
in sloka (a), suggestive of carnality, so uncalled for and so out of place. 

But when the real meaning of these utterances as given there, is learnt every¬ 
thing appears as decent and spiritual as could be desired. But why on earth use 
such gross figurative passages’ An unscrupulous Christian Missionary preacher 
bent on making mischief, and others equally hostile to Hindu sacred literature, 
can make good capital out of such apparent irreligious texts, by suppressing the 
true interpretation of these texts from their audience, before whom they can 
caricature these “heathenish ” teachings. 

t^i^i mrSiTiurar: #rm i 

yftg Rm <*H*K fcRT 

S"*^™*^** qg 

?rams: HTw-qR^nrq srwr sasrns&n 

*^*5 ^ 5H?r STT^R fifrmiftdBa qt 

cT'iclfci^THT’T 3U%T fWRTH ^igfJl^gT cT^Sj* mwo ?Rr: SjqT^f- 

%!» ftw wwpf f?r: qg hwsfofr 

<fPP3JT qq: ^q clxq^q gqt gq*r?JT q h^h 
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68. To obtain a supply of one’s food one should 
take to honest work that may not bring ill repute The 
object of eating is to sustain life ; and the object of life 
is to acquire the knowledge of eternal truth, so that one 
may not be subject to repeated births. 

Note. —The object of Brahma jn'ina (knowledge of Brahma) is to obtain 
victory over death ; or, as the commentator puts it, to obtain victory over repeated 


births. 


( *53^ ^l» I ) 


^rR^f ^r^rf^r fshr: u sftor- 

op ^ aim qjfrroErqfeq s for- 

^ ffcT mm ^t ssfron-j-. 

fere? 313^1 f^r ucr; sttcSt 

ufcrrc aFvncfrafvrero: u\*,\\ 


69. Many have not succeeded even to the extent of 
hearing about Him. Many have not understood Him, 
though they have heard about Him. How few are they who 
can speak what He is. Accomplished is he who V" the 
knowledge of Brahma. Wonderful must be the knowet— ore 
wonderful still the disciple taught by such an accon-^j-ished 
teacher.—Katha. 2. 7. 

Note.—T lie commentator observes that rare is the man who, after having 
realised Saguna Brahma, strives to know the Nirguna Brahma. 

rig i 

'trrat m««ii 

(gn^ »f%: * 1 * 1 *; | ) 
asrfej P»-dj 1 <s ^rfcr 

tjRT: 3T3E?X% cUQU FRT 3i: <Jn*l<s 4dtsfc- 

'd 
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strft ?i^hr asr Prog* ^^iPr ^r- 

Il^o II 


70. The knot of the heart is cut asunder. All the 
doubts are dispelled. That man’s actions are sterilized 
(made inapable of bearing fruits) when he has seen Him 
who manifests as the highest and the lowest (Brahma)— 
Mundaka, 2. 2. 8. 


Note has been paraphrased as 


5*3 ui; a§n$raTt^RRW c^r FramswiNr wrasisniE i 

^ m m ?r w. \ 
wfwm fw^TrTBf^RHTH; \W\\ 


( #«f »? I ) 

p^micT ^ asr a^fcT cr^r rr^r sm- 

JTff SfTTcT 


*ror 

W& ^TRT ^ cTT 5TfT H 3RT% Ucft fTR# ^r f T^ T Wratftqq 03 

=* jsrftsiRcrnT^nftreif a?r Mfaftrfer F fo sn rag r rafag rer h fti fa wr 
knrikn^u^T ftcir air sfcpqnn 1 

rt*hr {^TRrTd^f^^Trrtr^ f^3Rt3I%fcT ^fcf: JfflifcT H ^ 3 U ^ d i 

II S* II 


71. He who thinks that he has not apprehended 
Brahma, may be credited to have formed a correct opinion. 
He who has formed the opinion that • Brahma has been 
understood, is an ignoramus. Brahma has not been known, 
by one who thinks that he is the knower. But he who thinks 
he has not known Him, has come to know Him (correctly).— 
Kena, 2. 5. 


Note —Self-satisfaction and arrogance of a pretender to knowledge of 
Brahirta is condemned here. 


stg ain&i <r?mfhuferaT Me 1 

w m sgaft stTOT ^«r eft feprr. i 
«ra *R$^pfNfsw asremgt nwu 
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TO jp’TOj flrai: ^feiRIt: *rt 

fa^ra n ^miT £?Nrarr ^k^rf^r^^Rr: ugro^t wf 

qgR U tre5T?KT3rarR??n: u# w^totps: wwstSr «ssr 

yvwj^srn^ ffirnR: i crdt crlbr 3Fnfr auc4 ag^trfli^rcft^: w h 

72. Wh,en all desires that have lain in the heart have 
heen swept away, then has mortal man no death. He reaches 
the Brahmic state here (even in this life on the earth).— 
Katha, 2. 6.14. 


asranr ^ra^Fgw^TsurcrurSFUT srf<r: i 

n n 

( ICSTTO * • * I ** I ) 

U%?T cTTOT UcH JWHTOT* 

*Hbr^i tfcr ipcn srat shitot: 

g^i ufRt 5 t%^itchr u 

73. Those Brahmanas attain Brahma who perform 
sacrifices, charities, penances, without any wish for reward— 
simply as duties demanded of them by Gastric injunctions.— 
Br.-4. 4. 22. 

Note. —in the text literally means—only worts done nnselffishly 
bear lasting fruits. Hence, the attributive signifies that sacrifices, charities and 
penances performed self-lessly, go to help the attainment of Brahma. 

3[ s^mjT qr ^ ^ 1 

R^UTrf: WmTOjfe UV93II 

( anfesf: %» I ) 

It a g ra i sn^air y^usi ur f&faqafr' 

*Ut %T ^gfo asTT l u: RTORt: FUStacTOT 50^: 

^ ^jgjrrcgtn Muiioi^; iiw 11 

74. Two Brahmas have to be known.—The Word 
Brahma, and the Supreme One. One thoroughly conversant 
with the Word Brahma (Veda) gets the knowledge of the 
Para-Brahma (Supreme One).—Brahma Vindn, 17. 
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Note. —The realization of Brahma follows the thorough attainment of the 
knowledge revealed in the Vedas. 

qTRTT% 5FFRTT I 


ifesr ^ tott mm. iiwu 

( $ISo| ) 

^ strict qn Sfcg q ri fc sreifggfr f r k w tE? irht ^ iRfrfa 
ft«RW ?RT%H q>ijfcffq i oq ft srftlidTCT Vft sf^CTROT 
?! f^tcrr^rarnf ?r $«&j;<rT <rewt Tift r mgqq% ?sq& iivshw 


75. When the five senses of perception, along with 
the vianas and the bvddhi are worked with no selfish aim— 
that is the highest goal (of life).—Katha 2 5.10. 

Notf. —The translation of the text is in the spirit of the interpretation in 
the commentary. 



SR^TT r: foRT I 



?reEr nTwr sftqq wwjcrr rwu fomfod r 

t^TFs^ *lfe?TT: 5 ^mn^ ?T SK^tST: ^: ‘ET gftcTT 

^^TfldT: %m^nRT^rfkcn street *% 55: <Rq ^r 

gfc g^r g gqfca T surfer dcRaqr E^rfiCTf *r& 

d^r: ^iwRT^nw f^wr 5RT *t: srnnr- 

cJTOt 3 wr: f^T snwvrr# Hgr&nfc jRtrarsr cttFcrf.r? 

« 3 K*t trrf nfd agRRrf' st% *r«% Hgrar^TgMr n it 

76. Numberless are His rays—of the Light who dwells 
in the heart and shines like a lamp. They are white, green, 
tawny, golden, and light red.— Maitri, 6. 13. 

Note. —This is an allegories] statement of a mystical truth known only to 
Yogis There are numberless nerves running from the heart to all parts of the 
body. One of these nerves is called the Sushvmna that has its passage to the 
brain* It is by directing his vital air through the Sushumnd, that the Yogi 
enters the SAiyaloha (the region of the Sun,) and then attains the state of Brahma. 
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gw T^TTSHtW 1UHH: [ 


^ W T?Tf*fRl%icC 3Tn#Ei IWII 

(j^snra? «i»i) 

*ror^ ^ ?ii?Tra^ «vwd<)rcRre: 

&refo 1 f^Icf^T%l^f^T5 ipwrsti* 

ftif^r; i^trY^it i fs cKEmqa qr i wmur: ^ ^rrr ^ ^rar ferars ui 
Jfffir ni «ra^H. ^ m r ur^: ^fgrR^i^i^r cfcft *J^t 

3 tra^- itm wrfa ?n wn^n: «re mt&ifa 

SRlfa i 

<r m^mN& i 


VJT5 *fi££r j^sgi^n^cr qt^T ^sft wtfcT H 


3*n<ptf snssfc jt4j jj% ?r5K ^ i srfrft 

«ar ^<=rrfo i =* ^n^ic g r ’ wrfa i fei 

i 3 t%t wris «^er ^ 3rerc»i%r ftf^r** 

^t|t qratc*i£: n ^$s ii 

77. The Jiva (Purusa) clings to the body (as a bird 
roosts on a tree) in common with the other Dweller in the 
body. The Jiva is distracted by anxious thoughts in his 
helplessness and in his del ision (that he is without a guide 
and master). When, however, he sees the glory of the other 
one (the Supreme Dweller in the body) that He is the lord, 
the Jiva’s anxiety departs.—S wet as water a 4. 7. 


Note.—^*ir in the test has the double meaning of in common witli 


and “ affected by egotism—individuality : 

So long as the Jiva is guided by his sense of egotism his individuality—he 
is subject to anxieties. But as soon as he comes to see that the Supreme One 
is the master, he has the satisfaction of the knowledge of the existence of a 
friendly controlling guide, and he labours no more under anxious thoughts about 

himself. 

That is, when the individuality is lost in cosmic consciousness, there is 
bliss—all griefs having departed at the advent of this new consciousness. 
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JT?Rtrra fPTTf | 

5i ^ srw =t i 

<i^Hi*ft%t5fraif^n3ra trsranr Mi% nvscii 

(tg^ro sni) 

s[fcf 5^r; l *T ^P3n ^^fefd^rfcpT^J ^ T PS[PTOnf^TOg^T ^T 
^ i * sraqr ^=nf^*arsn^if^T i ?r srffq src^nvim qfr rfeq i qr 1 f¥g q%q 
^jr^jn^di^JHH wjqcq sujm ^JT5^nT3^crhf§Hreft qmqvr^r^r 
Widcq* sftdKW’UiHl^^Mdl*£ I 5IR5J: qmjjfcsjsb I dWri^feqiqft^q^q 
hit ^njrf siRt qtqr 5TT8RT^^n%ftr qc %qr fcrnRt srajm^ 
srasn^r^qT^nr wt q ^T t r fir mq: i qqq gi^rfw qrr^dwNr q^r- 
qc'RcT qq #qi%5f: TOfI?T[ fqqrfq rT^TrJld'qT *?q S I HclIg r famq t II ^ || 

78. Not by Karma (religious observances) ; not by 
progeny (the begetting, of children who offer oblation to the 
manes of the departed); not by riches (as the means for 
the performance of works of public and private charities 
and religious sacrifices) do men attain immortality. That is 
gained by renunciation only. Brahma shines in the cave 
(retreat) which is beyond Swarga. The controllers of their 
passions—they who have renounced their attachments—they 
alone can enter that retreat.—Kaivalya, 1.1. 

Note.—T his is an oft quoted text of the Vedanta. There are more than one 
renderings by expositors of the various schools of Vedantic thought. The 
translation here follows the Dipika. 

5*R^d^d ffqfar I 

% 5i^fr%3 to 9riT: 33 fuv 93.11 

() 

^ fq^q ^H fcdd l ft 4 fd 1 & qTI- 

qTUIds ^ ^qT^tftqiFfRqnTiqTqq q^rq>n | qljq R^Tfcr:- 

q;^: I q*r; *m^qqiqiqsnfqfq^qtfq I ?RJTl^|?rRqTq qq spgrqircvtmfiT ¥iTq: I 
^ ^ q§r%r%'5 qrfqqqsr qr: qr^qnsrqq: i q^qfc H^ndjfq r 

ht^t: qwf qjqafqrn qfiw qrqqq rqprenrrwaibrfq qfiq ^ rn% 
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«kt£ m^ g ? i i( gri£reTgi: 
^n^cr^r ^yriaws-wr^K *r% q wiff t ^s^m^RTferw: qft?it 

^rmRTf^^wrt 5 tbt; srat ag r q i ^^^i& grffrgra n vs*. u 


79. They who have well ascertained the highest truth 
by their knowledge of Vedanta—they who by their renun¬ 
ciation have been constantly endeavouring to control their 
passions ; they with purified mind attain the region of 
Brahma, in the end of their- time.—Mundaka, 3. 2. 6. 

Note. —TOPfrara i.e . in the case of the seekers of Brahma, is the mo¬ 

ment when they get the knowledge of Brahma, and, renouncing their individuality, 
are lost in the great cosmic consciousness. 

<rdtfh 

JT^ro^urmns srfir: i 

m FR5RU. 1 

ashr asrfti; aihr srfc n<£©u 

80. When the individual Jiva knows “I am that 
Brahma”—the one without digits—the unconditioned—the 
dispassioned, colourless One ; he becomes at one with Him.— 
Brahmavindu. 


Note. —That condition when the Knower, the Known and the Knowledge are 
all merged in one consciousness (the consciousness of their separate entities 
having disappeared), that is the Brahmic state referred to in the text. 

grfergfq fa i 

H fHThTT H ^RqfrR H ^ l 

h <R*rrstaT \\*\\\ 

("Wftf:) 

Fdwrf ^ ‘btstoh *hr- 

gfe^r: wu^crr *-rcicn 

11 n 
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81. There is no death, no birth, no confinement, no 
punishment, no liberation, no desire for liberation (to him 
who has realised that all is Brahma). This is the supreme 
truth.—Brahmavindu: 

<roftr ftjj# ^ vpt n sretfh i 
troferastf urot u=;^« 

ftn«wi«wi hstkt ^r% cren^^RRr *itra 

ftrarai* i %•* jttot m^u 

82. Like butter hidden in milk, Brahma permeates 
in each and every object. Let there be constant churning 
by the churning stick of the mind. 

The manner of meditating, by which the unity with Brahma is to 
be attained, is mentioned in the following text. 

5*3 cT^a^r *JF¥T JTRjjucrsti grail I 

?mf?p?Tp^T Ilc3 1| 

(asrf^: ) 

sir ^^fpnjrfw^ ^Rigrtgr^ ui 

CN**fd a^Rsnisrfe* %** sngrfer sftr srafr- 

gsTOrare* ^ s?u ?fer 

83. He who is the adored of all—He who pervades 
all, He who is the kind protector of all—that Vasudeva I am. 

Note.— The highest form of Bhakti—the Para-Bhakti takes the form of the 
devotee’s merging in the God he adores. 

ifarartrPTfiror ftitlr i 

sr^l? HTH H ^mT frTT: j 

hrh srt; w^w 

( tsfw^nrfttnr) 



BRA TIM OP A NISa T-SA RA-D1PIKA . 


47 


Ry^ISitifedi w> I 5FCTRf^T U'ifa cTTraT UnsifcNh&JUItgH! 

3^ i % a?? % % ijr srt unwpt 

^OcirsnfcR ^fcWWItfiq; 3§Tf¥nTTFR H«ai{ 

84. Those worlds that are void of the sun, are filled 
with blinding darkuess. To those worlds do they go after 
death who commit suicide.—isavasyopanisad. 

Note. It is not the killers of their physical body alone who are visited 
with the punishment of being immured iu a sunless prison. The spiritual suicides 
who kill their spirit while alive—the rank materialistic—it is to them also that 
the text specially refers. 

^ ^ fern fHT ST3TFT 1 

StfldT llq*H 

{*mi) 

t *gu cf 9 •? ajRln s ?fc m ! ?ur s^tt- 

W3TT5TT^ %T 53 : H5TOT ^T5IwR TUSTf^ l 

59:5^ srro^fcr 5if?ro 

RtUttlcHM 9J5t3T TV 355UW-H H«WHi: UcHSar 51551: ftRJT ^JcmST 

5W33 ^GPTCTOint^: *9J$: IteMI 

85. 0 ye men, you do not know Him—He who has 
create^the many worlds. It is due to ignorance that there 
has been this separateness from Him. Therefore, are you 
subject to birth and death. Being surrounded by the gloom 
of illusion, you forsook the Eternal spirit and clung to the 
perishable physical body. Therefore, are you subjected to 
censure. You have gratified your physical hankerings—you, 
who were enchained by scriptural ordinances—Yajur-Veda. 

Note. —The mere ritualists—the followers of the letters of the law; they 
who performed sacrifices with the object of acquiring Ihe good things of this 
world and that of Sicarga $ are perpetually liable to be re-born. 

^hrt: t&q mrr: \ 

qnq qfe ^mRrq^bfr:ns;iu 

mm) 
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*4 


*4f2raraf wqqqqtsRR qEren i agfat fsg^r^i- 

q?% qSqRTs 53nf %Sl<i& I «sr gqr *qu *Jtct: g.ac*i 4 -M*q- 

55* q3% ffo ^4^ri: I <q qfedHWJWRTt qq qfeqr ^frTORqcT: 1 sNpq- 
qrat: f»5?rq!3?Rff ^TVR^r^rr: i srarqq *qq ?jsr: srqqRsa?; fgretfcq : 
*r -qifc& r < i ^q r ^^fitw r w^ qi ^iq^ i ?f % qqrei: gw ^qq rnpremsfr 
sraqra^qr 3 ^ $nm*r wmz. mt&n srr&im w g wrnfireifc r qfa 3 
*RT q%*qdr 30qTcI^31t *qq qqqqTFlfafiTfTT q%! qrfitSSlTfiTOTft%T- 
g qF^g ra : fciwq . q^q^teriWq; ik%h 

86. Immersed in ignorance, considering themselves 
as learned sages—constantly oppressed by passions blind 
and senseless—they wander about like the blind led by the 
blind.—Mundaka, 1. 2. 8. Katha, 1. 2. 5. 


Note. —This text occurs in both the Mundaka and the Katha Upanishads, 
with but slight differences. The reading of the Mundaka «hp*mreT: has been 
adopted by the text. Kathahas ^'nrmr:, instead of The commentary 

explains by saying 7i%^ssitofa3T: (constantly overpowered by 

passions, on account of egotism.) 


H&Pra *r|q 1 

w sfrn cpfo inspire wtt jkmu i 


*r\ 


^NT ^TT^TTcT ^T[^R II qvS II 

( sranuift ) 

q*n ^rqifsRT srsqfecf q^rf fi[3n: qflRr^q qisiqfcl ^l^q 
q^iifcr 1 ctie^ ?r^q fecsrqjRiqq; jpq*q ^rq: g^qqrqT^q: 

^qq<q q^R qraddi^: n<;\sii 

87. Just as beasts and birds do not stay in a moun¬ 
tain that is blazing in fire, so vices and sins do not remain 
in those who have attained the knowledge of Brahma.—Mai- 


trayani. 

q*m<q^ife Stnh - »nw: spnfaftfcnqrqif qgr 3 r i«w ftr n^rfaqq^sni: 


wfrr: 1 

ferTPI % t?cT ^ I 

5ps?mm^n% fererc « sc n 

( iWrofr «i»i ) 
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% ^ 2<*n^4> ft^ina<ii wgqfo 

4i**»v«sci«t i %?* rariq-tn^fli fea re r trb: sjht^j 

JTOWT n^T FTT^*^T^7 ^TTrj; cTc^Sc# »J^TOS3raT^ 5TPR 5^- 

?r: ^traift^wi^sn# *5Rrt jsrcfa srrafc 
?n|j§rf^TOc^wratg stsrsnfH: srcrerat i m asunffr 

^ig^Tr ssri? i *Rp ^Ntrrr stpr ^ s§rcnfa£Nrar 4,vrs srfwttfcr 

jffRf zm «Fi?RT^rafem «a*wti^ rarf ?rt^ sr^raR era; 

5*eii(^% tirn^% ^ #n^m <rj sgjn^+wftfltnfa*ni mn&- 

W«HHT 2^Tt tf^Tfff^CT- WoPTR &W3 f^Vl^T 

sreuraft Jira^t^: umi 


88. It is by the peace (tranquility) of bis mind that a 
man destroys bis good or bad acts. Tbe man wbo has 
peace (serenity, tranquility) enjoys everlasting bliss.—Mai- 
trayani, 4. 4. 


Note. —This peace is the result of the attainment of the knowledge of Brah¬ 
ma; in other words, by the realization by the Jiva of his identity with Brahma. 
He then has no desires nor fears. He is not in want of anything—he is fully 
gratified. He is in an undisturbed state of mind. He is in peace. 

a^mrH g KMl g gqfa \ 

Tf W^R[ I 

( *kl*Wfl ^iSI ) 

% Frails JR ^TK: STCTTC: SIRJJ^rag^nf^- 

STTfe: rRR! SRfR JJPsIcI^r frsKTJR%T *R: W&J&Fn- 

QZ grange qfern qfetg raxi crerere-rerT <r JRfcr 

Hglf^rR^gn^qtT^T JRfcT SR* Rv> cT^T JRfo ^ 

^ sftVR^tcrra —V Vi ^rfq ^T?v+n^ 3T3RR l cRnfo ^ ^T- 

a^WllRld t gfo» 


q fa g fa I grH l fiWl^l ffg foftfc T I iTlc TRi q— ntfcT f*R*Tlfrr 
ft<£3dr. I grT# differ JJW5?tr ^ftfcT JraTCRm JTlfbfcT l 

jr ^rfijrrr^: u <;*, n 




89. It is the mind that is tbe cause of the changeful 
movement of worldy life (the birth and death—continuously 
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repeated). Let a man puriXy his mind. By attaching his 
mind to an object, he makes himself one with that object. 
This is the ancient secret.—Maitrayani, 4. 3- 

Note. —This secret, viz--, that your heaven or hell is the fruit of your good 
or bad thoughts—has even been the theme on which all the scriptures have ever 
enlarged upon. Compare Gifc& : VIII. 6. 

sr crJr^fd sNta a 

He who, when breathing his last, attaches his mind to any being, verily* 
does he go to that being, 0 Arjuna, transformed into that being by that thought. 

grRTfirorft ^ li 

is also an oft quoted text. 

He who regards himself free, becomes free. And, similarly, he who regards 
himself in bondage, becomes a bondsman. 

qwr f^rf i 

^rr% ^ttwi ^ 11 \\ 

(»i*i ; 

ferf JR: fqqr?nf^ SRWrh'* 

flrarftr aim FUrj; 

g^t flfawrSretsh iron 

90. If the heart were as much attached to Brahma as 
it is to objects of pleasure, who would not be freed from his 
bondage?—Maitrayani, 4. 5. 

ercnr sfvmrert i 

1% rtte gi: ^ i 

stsj? n 5. % it 

rriR^ri ^ :p!>< era - qs ro^reggrapinreTfcj- 

™ wg* ttfr shrem ^ irr^ 

rsr ^?r: ir*n 

91. The mind is of two kinds—pure and impure, 
The imp in u is that which is defiled by the contact of desires. 
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The pure mind is that which is free from, desires.—Brahraa- 

vindu ’ L ACADEMY OF 1AHV' T :’ f ESCAJU3H 

ccertsr i 

mi i 


•}ai, 

IKARNATAJC *> h'iATF* 


W (*T§) rT^T I) ** U 

( $ U« ) ■ \ 

r *: 

*TOT feRin^T it t4> \ -[ 

5yq: fe^TT: cT3T *5§T PTSET M^ir 3ITO #*^5$ cTT^qf T^TVcrt ] 

*gRyg g H 4trT^R^g c4?R^r ^TT f^TTU U^flvftRWt 
gSRPQRt^n U^T ^UTc^ cT^T cltTO JlfTTUT U^clTr^^*. II ^ II 


92. By rendering the mind free from lassitude and 
slackness, as also from distraction, it attains the state of what 
is technically called wpft. That is the best condition. 

Note.— The mind may be supposed to be endowed with two wings. One 
is w (lay< t) ; the other is (vikshepa). 

Laya is the condition in sleep and other inactive states of the muid. 

Vikshepa is wakefulness in which various activities prevail. 

When the mind has lost both these wings, then it is in the condition called 
technically unmet ni i.e., wrw amanasta— mindless. 

Then there is consciousness without thought- Reference to that condition is 
made in Yoga Sdtra I. That condition where there is consciousness without 
thought is called samadhi. 

cWRT^OTsr Qk7 tR^PTHI I 


rTT^FRT TTO^T SfTT? fft mW&l I 

^ ^ W^TT 5F11 5. ^ H 

( k\ ) 


zmrtiFtfo ** R ft recsu Erefr- 

cTfjRt^rasR^f^r ud ura* cnr 
l|Rh^ uu UW kiKlld’OT’Ct 
ll^ll 


‘*td/U N o 
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93. Thought is to be suppressed, so that the mind 
should become entirely void of it. This is true knowledge ; 
this is mo7c.su. The rest is multiplying pages of discourse.— 
Brahmavindu l\Iait v a, 6. 34. 5. 

I ?T FTCT cT^r TO 

U £2 II 

( dsroift 

ftfriT 5RRrnsinMifei i ^ smufr 

aufisi FraRid-t'M I 

^ orfclg^i ctcF% pTRTI cp5rf^5‘ 

^ afrf^T ^ruh-4 ^r:^r u.M gpgTR^n 

l ^ ^ I * 3W?Hifa jp'jiir | 

3Rnr ^tRwir faster n v* w 

94. Tlie bliss that one enjoys when the mind is clean¬ 
sed of all its defilements and enters the state of samddhi 
(the suppression of the mental functions)—that bliss is inex¬ 
pressible. It can only be felt by those who go into that 
condition. —Maitniyani, 6. 34. 

w<rroiwirc^ tt oqtrer sro ^ srrog; \ 

^ £ToR^ to ?r; Ff q re*p& u it 

__ ^ 

f^razra^r^r' ujwtrtct * ^ jr:- 

^ *T 5^T: q- Rg^l ^grRtiww 

9o. Just as water gets mingied in water ; the fire in 
fire , -vacuum in vacuum, and after the mingling the one is not 
distinguishable from the other ; so also, when the mind of a 

man is merged in Brahma, he becomes liberated (mtiikta ).— 
Maitra, 6. 34. 
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*R RT l 

mT% IW^Th W fjfiW? RJrR. II C* U 

(*Stf^: *l) 

?R UMIi^pT U.d^«[ ■H^'^IRit ^3^^% *Jdt 

ftfq?TO ^W: iKSli 

96. The mind of man is the cause of his bondage 
and freedom. When the mind is attached to objects of 
pleasure, the effect is bondage. When it is detached, it leads 
to liberation (moksa).—Brahmavindu, 2. 

l^Fsrfcf I 

H»WT I 

WH I5RWT RTW \\ W \\ 

( % I 3, I * i ) 

3 q$TfcT^ qbWT 5 ^ **'• 5^ d§lfd 

A H*Wi 5^ ^ 

J5TTC&: ISTJ^T W^it»Jdlid ^ H\vS« 

97. The mind of a person who has net realised its 
identity with Brahma is uncontrolled. As vicious horses 
give trouble to their driver, so does such an uncontrolled 

mind.—Katha, 1. 3. 5. 

yrrtSlcd^ tfM hdt d 13 '^lRifcT i 

f^UdTR^T^Tef 5%^ RTRT I 
eRTR5[?TTl% ^ RR*T: U 5.=: U 

(i i ^ i $ i) 



g q^TPr^: 3: 

f^qfoir iggfr SR*fT *rafcT && ifs^dddfir^ 

Wp3T ^(b55I l£3T ^ITW VidcHdlthltW H*.<£U 

98. The man who has attained realization of identity 
with Brahma , has his mind under contiol like good hoises 
under the control of their driver.—Katha, 1. 3. 0. 
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* *T rRnRTRTT3 #5TC ^rB{3l^T% IK ill 


( *55^ 9 I ^ I » I ) 

g ^T a^fci W^STWTC'f 3?TR#.F ^ 15^5 

Ste i itar r Ere : sr gw*crare|'?ns9 ir^ra: v£ srm «nat% f¥g #3R g^ug^rlrai- 
mfew^id srraNfi^Tsh nVK\\ 

99. He whose mind is always impure—not having 
realised indentiy with Brahma—never attains the Brahmic 
state. He undergoes repeated births and deaths, 1. 3. 7. 

^ STRTOJ: ^T%: I ^ ?RT- 

^HTHTTH WTf 3JST H 3fT^ IK°*U 

( 1 I ^ I *; l ) 

$t ftsnwra an^rrar *Fftgrfj: £rara=3> ^ 

sgfe: g *=f gw: crat^ srfe^f mvm ^roitfe- m ^rer 
srsif^hi ^ srruh gwbu aw a prefer u&r wr«ra:%if?r&rfcr cn^i^si^- 
cTcT: gqlranfa Wig =5^T Wl^EFf WTg ^TSRraiftra WTg 

en? HSHsrwsnffc* srwwig cf^r g?r§WT * v^g 1 3 ^ =sr wjjrrar^ i *nafgg- 

s Hyta t; g?rcraf&frira 1 urg^rg g^w * fMifc u^coh 

100. He who has attained the true knowledge of 
Brahma—he who has controlled his mind—attains that state 
where there is no birth or death.—Katha, 1. 3. 8. 

Compare Gita.—8. 16. 

sjrasr ^raigt^T: ggwrre^ sri: i 
g €rrau g^ir * fera 11 


(People return to birth, even after going to the Bvahmaloka . But people 
who have reached me, 0 Arjunp, never are reborn.) 

SR: 5?3Tf3Ts?T: I 

hts^h: qTOT?m% m&mi tch^h \n°%\\ 


( 11^15 1) 

g tr^rta^: 5tt *«:: gw: gwwsr^t wit: 
ffrsfa: i fhsTRHKra: fwra wrcm: w^hrr i 3W jwsragsg 

f^g^tftrrcfwgcr^ar gw: u'era: srwwtuw tnwalfrf i gj 
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*$sm*&* ssnin wi 5Tqr ^ r " 

w$p«1»*h , .. 

101. That man who employs his purified buadhi 
to control his senses, holding his manas as their reins that 
man reaches the end of his life’s journey and arrives at 
the shrine where Visnu (the Pervader) has his abode. 
Kathavalli, 1. 3. 9. 

jpji 1 

am iftwmfe ra n n 

^Ri ^ KWI 

102. Just as the fire that has consumed the fuel 
becomes extinct, merging in its- cause—the. air;—so does 
the mind merge in its cause, when its function of thin ing 
has come to an end. Maitri, 6. 24. 

2<f OTE ._ai5|Kp5i: Fire is begotten of air. ^ 

spjjcfi ^ 5 : mnmHT m 1 

^5j¥5%?T ^igoq u \°\ \\ 

«» *««" *»**«*• 
agft moivn tw «**"■• 1 T***™ 

^ «*■ ** "S"""* «* 

103 Om is the how ; the Ji ro is the arrow ; Brahma 
is the target. Hit the target very carefully, so tha the J,ra 

^rj&sac 

wall (at the pom , *] 0Il »„,/,««, in full concentration; and 

„he„ tli. .tinker is tort in ti, tbo»sH to to. B»««l >”■ ^ 
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to I 

sHftcTlft ft# oft# 5T U ^*3 ill 


«rar «w ^a rr q f? arerfa ^R i rtn^ : gsh fop ?: 

^TcTT i ^§d qSfT ^ricXTr ?Fr: 

sntt SRTRTOtsi^r arqf<r i ^ sr? ^rnurncJRT q^icJRr g ^nc- 

unft * seut^ i sipir: fsr uttfuft i creur^ gres fr gr ^|hr rt^ ?r^r 

?r^i aurfe^r q?lr t>*req: jto srRr^fafcr wtuctut ag j ^r w^ asrfti 
sHRU: RT^ l r t^T ^ l g H5R Rl^l <Rtq S^JFIJSS-q^R ¥T^rfcf l 3R 
gn ^Ectlr q ^ : ll^oail 


104. As the target (Brahma) is on all sides, the arrow 
should have its pointed head directed to all sides. And 
when the marksman is everywhere, surely, the tar get is hit. 

Note. —Brahma is the all-pervader. The Jiva to be at one with Him is 
to lose its conditioned existence and to be drowned in the depth of Bra hm a. 
When the arrow has entered the bull’s eye in the wall, it is nc longer visible—the 
target having swallowed it as it were So the individual thinker loses its separate 
existence, having become one with Him. 

*3 fsr *&&■ ysr5ng qw*Fi%afa srfa^ i 

#3k*r: to irt ?r^«rsr it *r: i 

♦wwsj TO gf^lpl^Vi flfPTO II ?oy i| 

( <4ws«idl ^ I I ) 

^rr^iR ^rR^nftr qFrrftfr 

^mnsm^rTR 'fdtf i $vq:firFr^r 5reft: faq-m : ^ to 

SrdfcT I ?frqt JR! ^5qfqq;5q^TRMTiTrr:^tLr TOITOl JFrfcT I 
5%: HJfSRWrfosrr *5 t: TO H5T^IT »R% I 5TRT JT^iy I SeTMf&UIEJIWi 

*r h^h 

105. Higher than the senses are the objects of percep¬ 
tion; higher than the objects of perception is the manas \ 
higher than the manas is the bxuldhi ; higher than the 
buddhi is the >nahut-~ Katha, 3. 10. 
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qi: I 

!pqr?r q* forwr *rc «: u \\ 


(*633# * in i) 

^i4%Kfln?«n<54; wuw i qstfj fa? 

^WFItT ^ BSTtfe* I TOTI^R H I 3ET5 «KTST WU^T ^ l &J 

TO JTTcr: TOPTTa^ crtw U^l) 

106. Higher than, mahat, is the avyakta —the 
unmanifest; higher than the Unmanifest is no one. This 
is the highest limit, the highest goal.—Katha, 3. 11. 

Note.—T here are perhaps no exact synonyms in English for vra 3% *1*15 and 
€i Mind,” “ intellect ” and the “Unmanifest ” are the words generally used* 
Manas is the (indeterminative) aspect of the mind; the fawfrw 

(determinative; aspect is Buidhi. The Avyakti (unmanifest) is Prakriti, and 
higher than Prakriti is the Purusha . The (Dweller in.the body), 

mbps *nsi 

♦ ©V 

cr^fm *f£m: m°m 

I ) 

*rar siii WET5T f^r era 1 : ?rf^r^ uit 

*rfcT «rs <£ftrT 5^-T * cf3[Tl*fc* $t«IRHlfa JllrWJ 

si^nn^r 3Tnn^5tra«ra «*r *3 ^rhtott- 

ms: niovsu 

107. Inside the earthen jar is vacuum. When the 
jar is broken, the separate entity of the vacuum in the jar 
no longer exists : The soul is like the jar. Its individuality 
having disappeared, the common property of consciousness 
(chaitanya) survives.—Brahmavinda, 13. 

sjjj cjItHIMOl 1 oHWi«l3 V*4l+i3)4UL I 

TVfUHTU 5^: 3^r: \ 

^ 3THTT3 H ^fTHTRT ^ 

( 9» l ) 
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jitew n otchw ar«N 3a; 

iRTtn^inj^T fsraJTT^ ^cf 3 lfa H STRTfcT ^RJcfcTJ n 
5f <Kmai f^RT5T: ^rSIHTfcT 1 <TT ^ ^RTW'TOH^ra^ Ht®<£H 

108. The individual self, like the earthen jar, has 
many forms. Being Broken again and again, it does not 
know the nature of breaking. But the Great Self under¬ 
stands what the nature of the breaking is.—Brahmavindu, 14. 

^stfrhy^T sifaTcJT^Stf l sffcf: | 

i wxvi 

FRq I cRSqq- ^ ^rtf^ 'TRWffrT 

*$t* r: \\\*$.i\ 

( uo^^frr: S DKI) 

graqrfoqfeq an i i i cr^w t^T- 

i nsrt^r i ufc#> nqr- 

ftWTgf FTcU RTPPl^rj; 3 JW 5 ^RUcf ?pj 3 stf 

q g ricrC ?Rgferei rfljqfts'TUJ^ i criM ^ an 5W: qftq- 

*ij% qft&T nurih-1 wcr^THq; ijcnn 9 <ra<wit ^ranaf toss 
cTcR f& ^ftlfrl^RWfh^qfiWIU: llt«Ml 

109. The inexpressible One cannot be seen; cannot 
be seized ; has no genus, no species ; has no eyes, ears, 
hands and feet. He is all powerful, eternal, all-pervading and 
exceedingly subtle. Only the wise know such an one as the 
unchanging cause of all changing effects.—Mundaka, 1. 1.6. 

*m sfasanstaw: mj ^t: i 

mi hrtt¥4 i^RTjiiw^i n\\*\\ 

( JJ0^5 1 M I ttl ) 


n «afcr i *rcn cpwtft 

n «4f<r i srertf: 5B^ranlRifei% a?nnt ^spwt%- 

PH. #*ar% snu% 

« miiw&t uu«n 
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110. Just as herbs and plants spring up on the earth; 
just as the hair of the head and of the body grows of 
a living man, so does the world, in its various forms of men 
and gods, spring up from Brahma.—Mundaka, 1. 1. 7. 

Note. —According to the Vedanta, not only is Brahma the efficient cause of 
the world, as the potter is of the earthen vessel he moulds, but Brahma is also 
the material cause, just as the earth is of the earthen jar. 

?r ^ ?**TRTiimn 

(JW* l|Hl) 


Staler ^wnjit gfrsr^T afnrw ?rhr srra wfo m 

'tot sHr 

srfafe fern i spirt uutrfci 


5PITW? 


ttwi ^ 1 ^RfcT ^ ^ UTU 1 - 

^r: qurerenift qq ^rer.^Ew* =3 i ** 

^tuwu^i-td m*wi i 

sfou IU H 


111. They alone reach the world of Brahma who 
practise penances, chastity and truth. The pure world of 
Brahma is their, not of those who have deceit, falsehood 
and fraud.—Prasna, 1. 15. 

usHtonn cu sift ^ ^ ^ SW- 

srm; fcUTi; i 

t <mi wrerffr mfev*\m$t ^imfi 

JTT^rr^ FTSTTTfaT^TSr I rT^SJ h^TtHT^T^' I 3Ig- 

Fn^rr^T^Rt ^t^rwi^usj i ^ i ^ 

^HcfSq ^ I S1W3I sTTrfSq ^ I T^f^T ^ l <33* ^ 
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^ i ^ 1 terror 

=3 TR5*T ^ { qr^SJ- | =qrq^j- ^R^TSRS?? ^ I 

*R3 ^ I ffeiJ sffasq ^Tf^R^Tl^fer ^ | 

f%vT ^ %m3R!5?T ^ I ^STSf iWcrf^4 ^ I STOI 

mfeFR ^ um« 

( irst a 11; | ) 

«*5T ^OTT^ ! F f gr 5^513555 *R^ 

qt ?n?7TCT m.mc*fw a§rftr srafhstr g?qq; F^staciqr sr%s?f fcqf<r 

-\ 

q^rfeT I q?JT fmqt ^ rrfaqmrsn^r q«r: I SJT^r 5155 ^ihWTal^ r5T I ?T3tl- 
%?T^ ^tt eng^ qigjrrsn^ Rqt&F* ^i^rar ^ wqnstarsrnFs 

isiH^stqqi ^5^crsq ^snsq ^i sins^gr 
rer^r ^qi^ar r*rmsq ^i^wcr^r i cqqt^ =qft «er 

Rq^ r fac p sd 5T Rg^q* ^r qt^'ST qTOT ^ SRfjsq ^ qr=Rf 'ET 55afr =* ^IcT3?T ^ qc|l 
■g rRrsq ^ i qr^r f%5T&ftragq 5^555 q i sqRsj ftpi >gr sih** Ruar^ ^ i 

q^ f ^ i Ti =5 jfcrsq =g ^re^qfe f s g q tw ^ ff^c* ^k*4 i srq ‘s *iCi>i<5^us 
qjfeq =q1 f^xf g- 4ter?q g gtrfqqsq #cq ^r i ?ter?ar srara^ (qsjtalhcisq =q 
'sr ftr^fersq f q %%Nte n% qtq qfaifagqg nfasn^r 
StfcriSrrfa^t: II UR It 

112. All this, verily, abides in Brahma—the earth 
and its subtle essence (from which proceeds smell); water 
and its subtle essence (from which proceeds taste). 

Fire and its subtle essence ( i.e ., from which proceeds 
colour); air and its essence (i.e., from which proceeds 
audibility); the eyes and objects of sight; The ears and 
objects of hearing; the nose and objects of smell; the 
water and objects of taste ; the skin and objects of touch; 
the tongue and objects of speech ; the hands and objects of 
being held by them ; the feet and motion; the anus and 
evacuations; the organs of generation and the delightful 
thrill of sexual enjoyment; the manas the dhamharct, the 
buddhi, and their functionings, light and the objects to shed 
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light on; the vital air and animation (all these abide in 
Brahma)—Prasna. 4. 8. 

^ ft ^ist sftaT sn^t thhrt mi m&i 
3RT fe^RTRT 5^: W\X\\\ 

( JW * I u ) 

o^r 13$; 3ft q^Tcfi% 3^: 1 ^^crreporHT j[sr & 9 ?*rs 

^rav arar cyRjrrr t?cTT ^oURran fMrisusu fesj^r 

^^ciic^fhara ; hu^u 

113. He is the seer, the hearer, the smeller, the taster, 
the agent of the functionings of the manas and buddhi , 
the actor, the Conscious Intelligence.—Prasna, 4. 9. 


3 *R^c r^r wferrrc f%fsnfer 1 

SfW ^ dNf: mi i\\\*\\ 

( srsi * n« 1 ) 

tr f FRfa^r qdrsP^W. 

air ^TOT^<f ?TWt?*T»K%r 

^f^FOTrercifer an 3*3 ;p^T 3 irt% t 5Jraicnf«Rr ^ 
3 ^sr: m 5tntifh sqfoiT n U« 11 

114. That Being casts no shadow, has no physical 
body, h as no colour, is pure. He is not subject to decay and 
death. He is the Conscious One ; he is the all-Knower ; He 
is every thing, 0, gentle disciple. Prasna 4. 10. 

gyrtvhcT^r src^fcr »Bp 1 

CTi w^itirafr mm \ 







liUVil 


SFqjM ^5t*RI RTtSfa ssf?tT i-l^fd 

saerc 1 % w^T ^ 5 *^ W w^wimi 

3^3^ 3^r; wjdnyiq ***♦&«(& t 
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115. In Him the Word is lost, i.e., the Vedas fail 
to define him. He is hymned as the Supreme Brahma. 
Verily, the man who meditates upon Him as such, attains 
moksa (escapes death.) 

afTFST I 

<m?cr qftipi t^tt: \\\%i\\ 

( $ $ I ) 

f ^3T afr strfsu ■H'Mfcrfn ai^rr: ^rr^rar^rT 

^ $ , 3^5 wwhi r^l' slfeR qa fonfgSft? 

m t flnn: qwfijcn: a&i^ trerrid <** 'en5[at^n^r 

m**m 'ft^rar: t hurt i w to *r%n*rMr ti m it 

116. The twice-born sages, seeing with their eyes of 
wisdom, perceive only One in the many—from Brahma down 
to the lowest inanimate creation—the One who is pure 
and all-pervading--Chulika, 16. 

srg awa-rei d ^ T srrerft tstou wag q*?*s 

crf^r^sr ftrararc ^ sic^ii? > 

sfirt i 

awm sra sift |?i?r: w limit 

(^ns^T i) 

qfwa gr fq r ^ i g sd h>d ferr srafcr wsFrtugn**R- 

sraSr uTflr ¥* sstfaww it it 

117. All immoveable and moveable creation is inter¬ 
woven in Him. They all merge in Him, like bubbles in 
the sea.—Chulika, 17. 

*FIt 13£5tFJ3[W: a*m<TOT fetcT^I ’TRtsnssift- 

a*Nr s^rar sarm^nns^iw fereres tssreifsfa t 

wtm i nrm: && ££t 

JJpflf I ^ ftwra I STFTTO 
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I STTdlTd mn ^ I 

5 ^: h smn;: 

5 Rtfinrf 5 m^qt w fkmt% nu su 

( 1 I) 

^rthrtc *m 5^7 ssran =^trht^t: w$\ ssnwfr *ra* 

sn^rr * 3 fcT cRi 353 a§r %iTfcr iurrafa *m ^ ^rgwji^ *ra% 
jRtfi'gffrftK ^rufl^fcr qT^r: ^rfi i t^fTfeghn a qy r qre Tg 

sirnftcr fwinTisr^RUT 3*13 ^rfi sranww cr«te 

tf+fom ^n^rem o*N gd*r snr^rrcn gg?afr^% i cnr snnilft am 
wc^rr Riftqi^crai ^T^fcr i *srs wi ferra orrssfa i 

sjgnr ^rr wx ^der i gd*i ^r«^R an faw i r u 3 ir<?i: sr Q3 
fsr^: r n^sar? r 5^: r 03 arnn: *r 03 ^3: ^ <31%: r 03 strict: 
mn^ vj pft ?tuf w$t wk an iwfcr {wrara-w^qciar '* 

urair %$&: H IKe n 

118. There are four places of abode of this Being— 
the navel, the heart, the throat and the head. The Brah¬ 
ma shines in four planes—the plane of wakefulness, the 
plane of dreams ; the plane of sound sleep; and the fourth 
plane. 

Brahma in the plane of wakefulness; Visnu in the 
plane of dreams; Rudra in the plane of sleep ; the Para 
Brahama in the fourth plane. He is the Sun, He is Visnu, 
He is Siva, He is Prana (the vital air), He is Jica, the indivi¬ 
dual Self. He is fire ; He is the wakeful. The Supreme 
Brahma shines on all.—Brahma Upanisat, 1. 

TOT 'gfr&X&l 
ftifor tpc enSraRrsi%; 1 

>0 S 3 

sqTTddd1 offer d sffer i 

d I %dTd I d ^fTT I HTcTT d HTdT \ 
fqdT dNdT I ^^Td^^T l #§ScHTddiTd:l 
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*T q fcqSH t I SPTCH STOP l *T ^ 

cirro i qr g^r firan% iiHs.il 

{ aifcrftreO 

^BgT ^RT f=WT% 

<nforan? I ?m * sSnfofrf feyf 

HUt OT ?I 5Tfa>T R JfT^fct ^TSTI’ni^W^ a^+^T *^T I 

m^tri^c ? 1 spnii «wj!<41 i "K asr fawfa f^rsi^t- 

sKh ti « 


119. He is without man as, without ears, without 
hands and feet. He is made of light. 

There, in that plane, the worlds are not worlds; 
the Vedas are not Vedas; the Devas; (the gods) are not 
Devas ; the Ycutnas (Religious Sacrifices) are not Yagnas ; 
the mother is not mother ; the father is not father ; the 
daughter-in-law is not daughter-in-law; the cha7idala is 
not chand&la (low class man occupying the lowest place in 
Indian Society); the paulkasa (the unclean pariah), is 
no paulkasa ; the t'ramana (ascetic) is no Sramana, the beasts 
are not beasts. Only cne Brahma shines in all.—Brahma 
Upanisat. 

df H Mgft *KK5g apra alHr I 


3Ri th 3f4 i 


( 33551# » I * I ) 

3#t?7 &TOR ^ %?T fc^cfTW 

H5T®T faSRlfh RRfo cRTI^T SR^OT 

iKcfer 1 f^sr^n tgriu nty°n 


120. The individual man has ideas of colour, 
taste, smell, sound and touch and sexual thrill, through this 
cosmic Pervader (Brahma) Nothing remains, except Brah¬ 
ma.—Katha, 4. 3. 
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fkffcnfk I 

^fTFcf ^IHlKaid ^RT^’T^TRT \ 

wm *rhct ?r srhrfcr \\%*\\\ 


< ^ t» l) 

whwi^ 4<1 ^ crsN 1 snufcdid sw ft a^umra df qHTf^ 
^ 'ta«<K«4d siTOT t'j^'tig'wfcT ir^d airtrl; 

*rr?»?nf ^HbjancUR jrt ^k: sjujwiJw sh^fcr ^rg^hiT% * 

*r flgr%?rfksn?j: u^u 


121. Man sees tlie beginning and end of wakeful¬ 
ness ; he sees both through that Brahma, knows Him to be 
large as the Pervader. The wise have no grief, no anxious 
thoughts.—Katha, 2. 4. 

**3 =^»i$rfa-hi^ilahii^a'^t * vrerfk #j tg ft g ra i % i 

^3^TT wf^TT 

(* i s i) 


ikrs ^t^kcfTO'gj^rn^i ^.<hfd ikt* *t 5 T *h^<t 

nwi^w <rerfq ;ro wwww yaws sra*h i wwr 
^ i crwrskr: sthrot: qfffsn i 

RrfeRrrnrcffa: i <r«n ^RTrR^q: fldRy^ sr^raf^srg^ 
fkipnH: ifci?n eni g ma 3 ;al i kfkg: i ^feriktfq q- q^r 

ickhr^ra^srafq msrfk cr^rfa 373^3 swn?[r- 

?TOT 1 sleW > 3 ^ sjek ST 3 ? STckH * 13 % ^ 

qnqjTsrerrerfq?! crer gjsgrt Fn%2! 1 ^rat ^ncTR^ri^i^i 3c?rsT 

sck w ^*?n gr-wr rnmq srerfk 1 ?# 3 rr 'rtcnf^rfa fkgjrre: 1 crt^r ascf 
srafk qjtf ask ^fk crorickisrenrew fcr 

11 n 


122. Brahma is the Hamsci (the celestial swan) the 
destroyer of sins and sufferings)—the separater of milk from 
water and milk. Brahma is pure, eternal; He dwells in the 

firmament; He is the sacrilicer ; He presides in the places 

9 
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of sacrifices. He is both the host and the guest. He dwells 
in the firmament, in water, on the earth, in mountains, 
in man, in truth, in sweet and truthful speech.—Katha, 5. 2. 

qg srnn qqran q?ns5^q gqqt £tq%qqm i 

H 5TRR HFTHH sfkfcT I 

imni 


(szzm k i * t ) 

fcifa g^r: q stT^Hf q 3tqrq •Tnrr^*r qg ^tj gq: %q sfHfrr 
ararn: sniqrq: iqftqr fq% i qg agr qatg qferg . 

Hgife sirinntHigmfsi^T qqq - : i qq - %=r?q ?nra i 

qg srrotfq qafiq ^jq^ frq=rrg qqr fcsreugfi^ T- 

^q% qigqrq =ar q«N i q^agrlqjqqqT ^ f Tqr rf q sn# 
a j lcHM 'qrgq§r% flTq: W\\V\ 

123. Living beings do not live by means of vital 
air, which they draw in and expel out. Living beings live 
by the force of that Being, from whom the Prana and Apcina 
airs derive their being.—Katha, 5. 5. 

Note .—PrSna is the breath that is drawn in, Apana .—the breath that is 
expelled. 


gq^^WWlT^q agligq^q% I 

*TT*HT&f SIFT FW f^T: | 

s<IwHj nwn 


( qrow: i i * i ) 

vt q^TSTK qqfa q: gqfqg gsfqtfq ?3fgq;*rq 

gq»g **iq an^lfcf q^q qfqi^agTTO ?rfq ITeqrfsRq ^T; ^qrgq: 

q^q agrgq 3 t&q q M^qq q%q agr vtswr ^ 3 % g^- 

■^qd^Hufq q^q qqfq qqqr qfqq s?q ^^sfqqii%ft qrir sqtqg q* 3 T w »T- 
aura q^rqqfrqq: u^aii 

124. He on whom this world stands, He who per¬ 
vades all, He on whom the Gods take their stand—He is 
the past, the future and the present. All these have a place 
in the Eternal, {Supreme Brahma.-—Mahanaray ana, 1. 2. 
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m ^ R# ^ *T# ^ ^Hn^q^rqfrT STFSWR: I 
*RrT: ^Rgpft 3TR rTT^T qiR 5T3TT: IImil 


( jtsuttow ? i ^ i ) 


^ mm =sr wjfi* ijfcr *rt% i crsNr f^r th* q^fiRr anraff 

sufot 3nf^?: t£tetq% ^srswra si^rwr; i ^ m srgsral&l <r?r- 
f^rsr^t tjrit ssrfesrar*. sraTO ?tRrfsna?reT sritn asnf^^cnsrcrar 
j^#rfrr ai if^r prefer ii^ii 

125. He who covers the firmament, the heaven, the 
earth* He by whose refulgence the sun shines; He who 
enters the depths of the seas—all these have sprung from 
that imperishable Brahma. The seers and poets declare 
Him to be so—Mahanarayana, 1. 3. 

?m: srejaT sura: atk i faq q gj t 

f^v^srmv infill 

( HfPmRWF: 1 I » I ) 


q«T asr^^nr^nrJRt sr^jirsrraH; srsfew^at* 

’jrsjari f^rtr§T ^rr^r. dd^-d ^rfa^ifircyiRiftn 
^ mzmm srtew: 

g r ^ ^r g^ngsrifesn^r ^ HWI 

126. He entered the immoveable and moveable 
beings—all that has sprung from Him—all that dwells on 
the earth, in water, all the herbs and plants. Mahanarayana,. 


1. 4. f _ 

5Trf:qT % TOT HfFHH, I 


q* f^psi ^TT^lt rTHH: llt^U 

( ngMHUW 1 I k I ) 
fe HSFQn qr ^ l * 5* : TOW 

^T5T ?RWPTT^^ fM*** 3^ WTOT ^ FKI? ' K " 


faicqr *r?tm9»*b 
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127. Nothing is more subtle than He; nothing larger. 
He is the greatest of the great, of numberless varieties—Un¬ 
manifest ; infinite; without beginning, without end; uni¬ 
versal ; ancient, beyond darkness.—Mahanarayana, 1. 5. 

stuthr Him: wx^w 

(9 1 s » ) 

ctN mv a rt gR^fcr 

% 8 ng 3 aiftr 1 'ar £ 45 $* m sr^mr 

« 5 r qcugufai 1 *nr air fW srrrf^vrf# fosafasf- 

«5cf ssnjj* i^t =er unn%fi^ »j# 'sr ^f^rT 

M 5 n q g^ «nfcnHtr w\^\\ 

128. All this universe is Brahma—all this that 
appears real. Verily, he is beyond the description of poets 
and seers. He sustains the universe, with all its land and 
water. He is the central navel.—Mahanarayana, 1. 6. 

g*rc^i<ii^rg^fcrfcr 1 

IF& HTUT: *T 5T5Trqi%: HtUII 

( ASBrnnran 9 1 » 1) 

a?chnfNTf^r sps srqsrclrsTfir cT^T f qR # F^fipgt sr^r: 

tTOTTc^Hr n ^ 11 

129. He is the fire ; the air; the water ; the sun ; the 
moon. He is the very seed of all that exists ; He is Prakriti, 
He is Prjadputi. —Mahanarayana, 1. 7. 

< 9i« 1 ) 

11 *V> 11 
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130. Brahma is Conscious intelligence (immaterial). 
He is one, without parts, without a body. For helping the 
devotee in his practice of devotion symbols and "forms have 
been attributed to Him.—Ramatapini-Purva, 1. 7. 

crssi§r j.sre&raqfd' fa'qi 

f^TFt i 

3 {!it^TO 3 [ w\\n 

(n i) 

q&r qssftaw affcf cri^RTgfrT «r: sr sn*Rq sra&sr 

wOTdfiMfc rwCrsrw *w: 

w=mm^rx&&\ rirfb qtefh rw: mzs srnq- 

^JTOfrT d&Jdtfrr TO*. 95? ^ ggrfiff frlfikfr rtffcT 

f^nnratfcr to: i qq? xr mfudr m f^ i diP r to- 

q^ dw t <rr asnfaqftRr ?% ^ rangiiifa disrr m& g & m i <ra ^ ®ffar- 
g?rf%q^ff ctc^thdf ^topc 3^ vpq-fgr i w fsj qitfr- 

qfa «q% rratfTfar# s fr a shm 3tm?f gdwfc s ft a r cufo firs^r 

qq^qrll dldg lp g q^ta^f cTOtjhq SFF5S HtpSK I JTN%N 

STTg^qJ^SRlfo cRIcJT^q Qfydl^: II II 

131. Just as the huge tree lies in the seed of the 
Banian tree. So, 0 Rama, does the universe containing 
immoveable and moveable beings lie in the Brahmic seed.— 
Ramatapini-Purva, 15. 

H qsrs^IT H RFH W?u hNtT: TOT: I 

H ^ \¥%: H 5HW: H 11 tl 

(ii i 13 i) 

^TS^T^pfTrilm STdro^: HSI dTdTfqyan^qiq^T qqfcl ST 
sr oq^rfe sr qq ^Ms^ifqqifereqsq: *%q qrro^cTO 
fqqifcrw* ii ii 

132. He, verily, is Brahma ; He is Siva ; He is Indra ; 
He is the undecaving and unchangeable, self-resplendent 
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One. He is Visnu ; He is Prana; He is Atma ; He is the 
Supreme Ruler.—Malian a rav ana, 17. 13. 

b "qp FRTcHH. I 

sTTvST H HFH: W II H 

133. He is all and every thing—the past, the future; 
He is eternal, to know Him is to conquer Death. There is 
no other waj T to moksa (liberation).—Kaivalya, 9. 

hfhh ii w* ii 

134. He who sees everything in Atma, and who sees 
Atma in every object, attains the Brahmic state. There 
is no other means.—Kaivalya, 10. 

gkRJUU I 

mit Hf 3. I 

THvP ^ II^VUI 

'HcM'Cwjy snnfoir gg; ?j^r grrg^? smen 

gnrra^r gg% ^ fog fojg<s ?Tcgr^ 


*RWt*W«4; ggfcT— 


g&rgfM; 


135. The supreme Brahma, tiie supreme Atma, is 
pervading in this broad world. He is the subtlest of the 
subtle ; He is Eternal; He is beyond the twenty-five 
principles, i.e., He is the twenty-sixth. He is the Purushot- 
tama. —Kaivalya, 18. 

Note. —Compare Gita, 15 . 18 . 

g srrgg: $ggtrm: » 

Therefore, have I been designated in the world and in the Vedas as the 
Purusbttama (the greatest Pumsa). 
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SnHt I 


*ttrt srg^ II II 


(l^hqft’srg i» i ) 

ipf-t mi I?r^ mob rnrsgn- 

tfhfa 3F3T 33^%: ^34WI<UUqufrwqfi|3re w q w^q<ll3iWl 3>t ag^q ft 
*Jrfit wqcIR^r: (I II 


136. All that is Manifest as being in the condition of 
wakefulness, in dreams and in sound sleep ; I am all this— 
I am Brahma. To have this realization is the wav to libera- 

%r 

tion from all bondage.—Kai vulva, 17. 

5»mfn ^Pm <i-'&itd sA'n ict i 

Big ^g srsFr i 

ir«iT Breren: ?T uP»H -. II?vsn 

( ir ) 

vj&r: 35 35T aia^U^^^ Br5 ^7% 

q feKft<#5qft !*g 3R33I ^TT ¥HrfTT ifFT^ m ^ I ?|wit 

fa^WT arfeRrK: SftaTCPFm CRN 1 U^rfi “313 5pl NTC3T3T 

f^raru' 3Tfer ^rt 33 - 

vra^wi: 3 ; smfhftr mm 553 : *Hr4sr- 
grEt 3f^7#rf^r 533 #N: h^sii 

137. All the objects of enjoyment in the three worlds— 
their enjoyer, and the enjoyment—He who is an unique 
witness of all—nothing but consciousness—the eternal &iva ; 
that One I am.—Kaivalya, 18. 

Note.—T he Jiva’s realization of identity with Brahma, is the sunmrnm 
bonum of life How many texts have repeated this truth. 

SIgnUi 'H'eiJTqc'sf Jrfcf^TTSprfcT I 

H ^FRTqt H ^ H ^TRqTT Hffer H ^ II 

*r ftfr^r fa^«raf§[?fhn* nn^n 
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qgKfllcffVi mFM !Ptff TOWrcOW m fT^T^^TRT- 

?}?pf ?7 Fpqss g^nT#r?f stfiRfafoj qq f%%c^T qw qqfcr i whT q *ra- 
qfer i q%qqT%qife? i qqrfrss: qqvtrfer i q ^N<JTi^ro^fer I qqt^td f^ffojj-r 
^ffT^wf^sr%F 4 f%cn^:^^rf^icJTJT: ^fi^qrarqqqr fiwnaw>- 
q srrerii 3 cfttot ?5«T^ i ocqfcr agnit q srear 

wq ?»fq 3 a grew <w n w< n 

138. He is not the earth, not water, not fire, not 
air, and He is not the firmament—He is without digits; He 
is entire there is no one other than He. This is the descrip¬ 
tion of the nature of Brahma.—Kaivalya, 23. 

cRjricHSR^fazh frramr: sfcs $tqif i 

smn% i ji n 

( i) 

qp jqq: suit 3m^hr smtr ^itr =qrancqq a^ag rr foRfa - 

fifq^r %q q^P E THficf^q UFT ^IrfcT 3fUT3 d^McRI ^TRtUT^U^f- 

fidu r qfqfiq fdMcftfir f k * v s x r % i fqrart- 

w&h qiq m qgq? firaT^ ‘‘aqF^qqrqqtq; qtqqq: mcqm» 
*rq u s Tf i fe re qwt i ^5^?: *mR*rr%‘ ^t%- 

*[# affPfd'sqi* qT^r^^^rcftT^rqtfofcr spfc 1 

*roq% nr:%TTU 1 qlqWRsgJ STfrqfcT % | *r %* H5RT3T 

i^ m fcPH^ tfrr qqfq I q qq| Rr|fl^qfq 3 ffir wtraraq 

Q 4 . iqt fe q re^ s tj q' qnTRRff agr wfir qqfq 11 W11 

13‘J. Man should meditate upon Him as the Witness, 
as one who cannot be defined, either as a being or non- 
being —He who is the Supreme; the holder and the pervader 
of the Universe. Ho existed before the earth came into 
existence, and will survive its end. 

Mon should offer oblations to Brahma of all this i.e., 
realize all this as Brahma,—Kaivalya, 2-1. 
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wfewmi qra i 


^ ^ irrfff =5 i 


( TOWH: \ I > 

140. That man is designated as the Jncim and the 
Yogi —he who experiences the bliss of the knowledge of being 
at one with Brahma ; that is the highest state, the highest 
goal.—Paramahamsa, 3. 

aftr df aiirT mwii 


( S* I ) 

141. In me is every thing born; on me does every 
thing subsist; in me every thing merges. I am Brahma— 
the One, without a second.—Kaivalya, 15. 

fiea fNpa i 

jcrasr: s’satftftarf limn 

(i) 

142. He is subtler than the subtle; larger than the 
large. I am the self ; the pure; the ancient one ; the lord ; 
the golden one—Kaivalya, 20. 

«h<wM sw fiiratt sWfflfta i 

^rtf»T% timn 

143. I am Narayana. I am Siva ; I am all; I am 
the sole one ; I am knowledge ; I am truth. 

1WW|! I 

mi r^wift ?r qrfe ^tttw 

I) 

144. I have no hands and feet; my power cannot be 
conceived. I see, though I have no eyes j I hear, though I 
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have no ears. I know I am knowledge itself. No one 
knows me—I am eternal.—Kaivalya, 21. 

Note. —Such are the thoughts of the peison who has attained cosmic con¬ 
sciousness. 

b m *tt%? rr# h umii 

(i ) 


145. I am revealed by the several Vedas ; I am the 
matter of the Veddnta ; I know the Vedas. 


I have neither virtue nor vice. I am not born. 1 
have no body, nor the organs of perception, nor buddhi .— 
Kaivalya 22. 


^ wraPc i 

stfft qrwt ffsu limn 


(* i k n i) 

146. One who knows that Brahma is Vijndna (highest 
Knowledge); one who does not neglect and slip from that 
Vijndna, such an one drives off all the sins of his body 
and attains all that he wants.—Taittiriya—2. 5. 1. 


rs ^ <\ % 

B WTT mt?TT 

WWW 





( ^ I ) 

147. Know Him to be Atmci ; ever shining. He is free 
from ignorance ; He has cut all his bonds. He is even free 
from the idea of duality. He is full of bliss. He is the 
abode of all; He is self-existent. He has dispelled all dark¬ 
ness of ignorance; His individual ‘‘ Iness ” has become 
merged in the cosmic consciousness.—Nrisimhatapani- 
uttara, 2. 
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^ mm I fo^Jgr: 3TO 

^Tfrr^ i £ 3 «tt% 5?crt crNj i 

nmn 

( 5 ^ i) 

148. —The knower of Brahma attains those high planes 
that he wants to reach ; attains all that h^ desires. Let all 
people who wish to gain prosperity, honour the knower of 
Brahma.—Mundaka, 3. 1. 10. 

urn %% mi ^ i 

rrefir mi: SRJRm HfT^R: limil 

( ^UI»RR I ) 

149. He who has the highest faith in his Deity and 
equal faith in his Guru (preceptor), success attends that 
great man.—Bwetaswatara, 6. 23. 

^srm nTTcf TO 

\\\^\\ 

( 3®e* * I * I « I ) 

150. The knower of Brahma becomes one with 
Brahma. He is hevond the reach of grief. He is not 
touched by sin. He is freed of the chains of his bondage.— 
Mundaka, 3. 2. 9. 

fwrrar i 

sft: i 


The End. 
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